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THE CREED OF THE GOSPEL OF 
ST. JOHN. 

KERE seems to be an unfelicitous half- 
9^ hearted ness, a curiously timid reticence, 
on the part of reverent-minded men in 
their reception of St. John's Gospel. 
It would be strange to them an imputation of dis- 
belief in its authenticity. With extreme effusion, they 
will admit that its author was the Apostle John, 
the chosen confidant of his Divine Master; nay, 
in qualifying his authorship, they invest it with a 
plenary inspiration which should exhibit the Apostle 
as the authoritative representative of the Godhead. 
Nevertheless, men appear to shrink from recogniz- 
ing the explicit scope, the completeness, and cohe- 
rence of this primitive and self-dependent standard, 
which I take to be the highest and completest ex- 
pression of the relations between God and Christ 
towards each other, and of the relations which God 
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and Christ permit themselves to show towards men, 
or require men to manifest toward them. 

A few years before the close of the first century, 
that is, somewhat more than fifty years after the 
Passion, the Apostle John gave his Gospel to the 
world. Having completed the work, he allowed 
one person and another to take copies ; and thus 
originated the circulation which now, so to say, 
equals the sand of the sea in number. Necessarily, 
the process of circulation was at first slow and almost 
unknown, and for many years may have continued 
unknown or little known. Probably in discussing 
the dates of the promulgation of this and other 
Gospels, too little consideration is given to the 
difficulty of multiplying copies and of generally ex- 
tending the circulation of the several books in times 
when publication was effected by manuscript alone 
and not by printing. And thus it might happen 
that many yeats would elapse before St John's 
Gospel became known except to a few living in a 
limited neighbourhood. 

But in speaking of the time of the publication of 
St. John's Gospel, we may not be supposed to mean 
that the Apostle then disclosed, for the first instruc- 
tion of the world, the narrative of the ministry of 
the Lord Jesus Christ. Not endowed with the en- 
ergy of St Paul, nor vested with his special vocation 
to evangelize among the pagan peoples, St John 
probably exercised his Apostleship in a much more 
limited sphere ; but, we may be assured, that wherever 
he dwelt, with whomsoever he associated, whomso- 
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ever he had the opportunity of influencing, he never 
ceased to discourse of the marvellous life with which 
he was himself so intimately associated. Over and 
over again he would tell of the marriage at Cana, 
of the woman of Samaria, of the power of sight 
brought to the blind-bom lad, and of the raising of 
Lazarus. Time after time would he repeat the 
various conversations and addresses of his Friend 
and Master, now of one occasion, now of another. 
To invite others to believe as he believed was of 
the very essence of his Apostleship, and what he 
had seen and heard, that would he constantly de- 
clare to them. Thus it need be no wonder if to 
assist himself in preaching, to preserve an uniformity 
of exposition, and to attain facility in exposition, he 
should have written down, at a very early period in 
his mission, the narrative with which he desired to 
attract the attention of his hearers. To describe an 
incident of which he was himself a witness would 
be comparatively simple ; and however simply and 
ingenuously told is the story of the lad bom blind, 
the dramatic form into which it was almost neces- 
sarily cast would probably appear to him better 
preserved by being written down. Much more 
necessary, in order to do himself justice and his 
subject justice, would it seem to him to put into 
vivid and imperishable writing memorials of the 
discourses of the Lord Jesus. Possibly he would 
not care to write them off in the succession we now 
have them. According to the occasion he might 
write out a detached paper, and gradually he would 
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have several papers. He might begin, we may say 
quite naturally he did begin with notes of his subject, 
which afterwards he extended, and which being ex- 
tended, he afterwards revised. Certainly this is 
speculative : and it is quite open to any one to 
maintain that throughout the ministry of his Apostle- 
ship, for more than half a century, St. John as a 
bard recited his lays, declared verbally the whole 
counsel of the Gospel of the Lord Jesus, and not 
till the close of his life thought fit to perpetuate in 
writing, incident by incident, discourse by discourse, 
the whole body of his teaching. Such indeed is the 
speculation of Alford, who observes that St. John, 
the greater colleague and successor of St. Paul, was 
chosen noiselessly in his peaceful old age to complete 
the inner and holier places; as if for half a century 
he had undertaken to withhold a revelation which 
the Lord Christ had made known to the world. 
Now while it is surely inaccurate and inappropriate 
to speak of St. John as the successor of the "Great 
Apostle to the Gentiles," the presumption is more 
al«in to truth which should declare that St. John 
exercised the ministry of an Apostle ever after the 
ascension of the Lord Jesus, and that the Gospel of 
the persistent and unapproachable personahty of 
the Lord Jesus which he orally taught, corresponded 
with the Gospel which towards the close of his life 
he published. Theologians of all times, those called 
Fathers as well as modem divines, so far as I under- 
stand, seem to have regarded the publication of St. 
John's Gospel too much as an afterthought, as if in 
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tenor it differed from the Apostle's earlier teaching, 
and was written to oppose and counteract the more 
or less heretical opinions or tendencies of men or 
sects on whom necessarily devolved in course of 
years the promulgation of Christianity. Whereas 
the book is in itself a primary and substantial expo- 
sition of the scheme which the term Gospel imports. 
But observe the special character of the record 
and of the authorship of the Apostle. Mr. Maurice 
spoke of St. John as a theologian and of the Gospel 
as his theology. I should put it otherwise. I think 
that St. John himself would have put it otherwise. 
He would have disclaimed the originality conveyed 
by the expression, theologian, and would have 
asserted himself simply to be the instrument of 
compiling and writing out the theology of his Lord. 
For in truth, putting aside the introductory verses, 
the entire theology of the Gospel purports absolutely 
to be the personal utterances of the Lord Jesus 
Christ. I speak, of course, of the theology as dis- 
tinct from the incidents like the raising of Lazarus, 
which the Apostle personally narrates: of this 
narrative St. John is original author, and with his 
own observations he connects the progress of the 
sacred life ; but in recording the teaching of the 
Lord Jesus Christ, he conspicuously withdraws him- 
self and leaves the divine authority of his Lord to 
alone speak. If the book had been professedly a 
personal exposition of Christian doctrine, we might 
have accepted it as the matured fruit of the thought 
and experience of the Apostle ; but, on the con- 
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trary, he carries us back present to the days and 
scenes during which the Lord, speaking in His own 
person, manifested His advent to man. Thus we 
have in the fourth Gospel not St. John's theology, 
but St. John's conception of the disclosed theology 
of the Lord Jesus, as to who He was, whence He 
came, and what He came for. And so it seems to 
me that we have in the mere form of the record a 
remarkable assurance of the authenticity of the 
Gospel ; for St John is brought into court not as 
author of the revelation, but as a witness of the 
truth of matters that occurred external to himself, 
to narrate the events of a life which he saw, and to 
bear independent testimony to the utterance of 
words which his own ears heard spoken. 

But further, the personal authority of the Apostle 
is distinguished by his care to mark and adhere to, 
and in discourse after discourse prominently to re- 
cord, the scheme or system which is the source and 
support of the theology of the Lord Jesus. This 
systematic groundwork I shall presently notice; 
meanwhile I observe that the expression of the 
uniformity of doctrinal idea which runs through the 
written discourses, bright and binding as a silver 
thread, both gives prominence to the purpose and 
personality of the Evangelist, and characterizes the 
continuous consistency of the theology of the Gospel 
It was because the Gospel embodied a method that 
it was capable of being conceived, and because of 
its conception that it was capable of being through 
the instrumentality (^ the Apostle expressed. It is 
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not uncommon to assume, as Dean Alford as- 
sumed, that the prefatory verses of the first chapter 
determine the theology of the Gospel ; but it 
seems to me more exact to say that a careful appre- 
ciation of the continuous teaching of the Lord Jesus 
Christ explains the introduction of the Evangelist, 
and simplifies what some assume to be its mysticism. 

Towards the close of the last conversation held 
by the Lord Jesus Christ with His disciples before 
the betrayal, He said to them, " Do you now believe? " 
His perpetual declaration of Himself and of His 
mission during these last rapid years had now borne 
fruit. The mist of doubt was dispersed. The 
incomprehensible brightened into light, and here 
the Lord consecrates a term which traditional theo- 
logy rejects as if it rationalized conviction, belief. 
But the Lord dung to the word as involving the 
acceptance of Himself: He said, Do you now 
believe? now you believe that coming into the 
world, I have come forth firom God My Father. He 
had told them the same from the beginning, but 
they understood not. And now as He was about 
to leave the world and go back to the Father, accept- 
ing a symbol of most limited simplicity. He expressed 
His satisfaction that they believed in Him. There 
is an Athanasian Creed and a Nicene Creed and an 
Apostles' Creed ; but this is the Lord's own Creed, 
to believe that God had sent Him and He had 
come forth from God. 

See what immediately follows in the august testa- 
ment which the Lord Jesus Christ bequeathed to His 



12 THE CREED OF THE 

disciples and the world, "This is eternal life, to know 
Thee, the only true God, and Jesus Christ whom 
Thou hast sent." And again falling back upon the 
effect of His teaching among His disciples, " I have 
given unto them the words which Thou gavest Me, 
and they have received them, and have known 
surely that I came out from Thee, and they have 
believed that Thou didst send Me." The words 
which the Lord repeated now, and reminded His 
disciples that He had always given them, were these, 
and no more than these — that God had sent Him 
into the world. God with whom He had been 
glorified before the world was, had sent Him into 
the world ; and now He was about to return to His 
Father ; an almost visible manifestation of the in- 
separable relationship of God and Christ, as if God 
holding His Son by the hand let Him for a short 
while be seen by the world and again drew Him 
back to Himself. God had sent Him forth from 
Himself. These words are the sum of His teach- 
ing, the end of the belief of His disciples; and 
there was little need that His words should be more 
than these, for from these flowed eternal life. Ob- 
serve how much more definite as to the meaning of 
the " word of God " was the Lord Jesus Christ than 
the modem world. According to the Lord Jesus, 
the word of God was that God had sent Him into 
the world ; His disciples receiving the words which 
He gave them, knew surely and believed that God 
had sent Him ; and so He had always taught. He 
told the Jews early in His ministry that they had 
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not the " word " of God abiding in them, for whom 
He had sent, Him they believed not ; and so through- 
out the whole of the most memorable homiletic 
prayer of the seventeenth chapter of St John's 
Gospel, the sole concern of the Lord Jesus was to 
make assurance doubly sure that His disciples 
should know, and that the world through them 
should believe, that the primary word of God and 
primary truth of God was this, that God had sent 
Him forth from Himself. Commentators make light 
of the avowal of the disciples that now they believed 
that He whom they followed had come forth from 
God ; not so the Lord Jesus ; on the contrary, He 
condescended in His hour of supreme trial to signify 
a sense of consolation with the confession of His 
disciples that He came with the direct mission of 
God to declare His Sonhood unto them. 

Fiurther on we read, " Sanctify them through Thy 
truth ; Thy word is truth." And here follows the 
word, " As thou hast sent Me into the world, even 
so I have sent them into the world." 

Again, " Neither pray I for these alone, but for 
them also which shall believe on Me through their 
word ; that they all may be one ; as Thou, Father, art 
in Me, and I in Thee, that they also may be one in 
us ; that the world may believe that Thou hast sent 
Me." Here there is a repetition of the truth that 
the belief of those who should receive the word de- 
termined their unity with the Father and the Son, 
in such a degree and sense, that the world also 
might believe that God had sent Him. 
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Once more is the Lord's aspiration for the perfect 
unity of His disciples repeated, that " the world may 
know that Thou hast sent Me, and hast loved them, 
as Thou hast loved Me." The inexpressible as- 
sumption of Christ by men and their inexpressibly 
perfect imity, should be a proof both of the Lord 
Christ's mission and of God's love. 

And again, shall I say as if in pain from the 
distrust of the world, the Lord Jesus repeats once 
more, " I have known Thee, and these have known 
that Thou hast sent Me ; and I have declared unto 
them Thy name, and will declare it : that the love 
wherewith Thou hast loved Me may be in them, 
and I in them." Surely this " knowledge " of the 
Father and of the Son, of the ineffably supreme 
God, and of the mission of Christ to the world from 
Him, is the sole burden of the Lord's valedictory 
prayer. 

If I do not add the following verse I may seem 
to omit a culminating intimation of the direct and 
derivative relationship of Christ and God : " Father, 
I will that they also, whom Thou hast given Me, be 
with Me where I am ; that they may behold My 
glory, which Thou hast given Me : for Thou lovedst 
Me before the foundation of the world." An eternal 
Sonhood preceded His mission to men. And should 
the phrase " eternal life " appear to any too vague, 
here is its interpretation — that is, life with Christ 
where He is. 

I have chosen to take the final revelation of the 
Lord Jesus as the surest and clearest criterion of 
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the creed which He inculcated; but the same idea 
as the symbol of His teaching runs through the 
whole Gospel. The first intimation of the emana- 
tion from God, of one who seemed to be a man 
among men, came from others. " We have found 
the Messias." This was said by disciples whom 
curiosity first attracted to Him when John the Bap- 
tist had borne witness that He was the Son of God. 
Presently, Nathanael said, " Eabbi, Thou art the 
Son of God ; " and Jesus, accepting the acknow- 
ledgment of his conviction, answered, " Believest 
thou because I said to thee, I saw thee under the 
fig-tree?" But in these earliest days of the unveil- 
ing of His hitherto unknown presence in the world, 
He spoke with reserve, " not committing " Himself 
prematurely to the rash rejection of men, but 
choosing rather that His now open ministration 
should be ushered in by a growing knowledge of 
the wonderful works He did or was capable of 
doing, and by the gradual recognition of the advent 
of one with strange claims who might merit a patient 
observance and a hearing. In the third chapter 
the Lord said to Nicodemus, ** How shall you, who 
do not believe Me if I tell you of things of the 
earth, believe Me if I tell you of things of heaven ?" 
Nevertheless, He goes on to speak of heavenly 
things. No man hath ascended up to heaven but 
He that came down firom heaven. God gave His 
only begotten Son, that whosoever believeth in Him 
should have everlasting life. God sent not His 
Son to condemn the world — not that : but He sent 
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Him to save the world. And towards the close of 
the chapter John the Baptist gives the same testi- 
mony. He that cometh from above is above all : 
He that hath received His testimony hath set to 
his seal that God is true : for He whom God hath 
sent speaketh the words of God. 

Next observe the direct statement made by the 
Lord Jesus to His disciples after His conversation 
with the woman of Samaria. The disciples had 
pressed Him to eat. He did not care to eat. " My 
meat," He said, " is to do the will of Him that sent 
Me, and to finish His work." God had sent Him : 
that was the authority for the work He did. But 
what the disciples believed later, they did not then 
understand. Now it was not in the thirty-fourth 
verse only of the fourth chapter that the Lord Jesus 
indicated the doctrine which it was His direct object 
to announce to the world. In the beginning of 
His conversation with the Samaritan woman He 
spoke of Himself as the "Gift of God;" that is, 
God had given Him to the world by sending Him : 
and in language closely corresponding with what is 
recorded in the two immediately following chapters. 
He added that the water drawn by Him should be 
in him that drank it as ^ a well of water" springing 
up into everlasting life. Then in the simplest lan- 
guage Christ told the woman, in answer to her re- 
mark, that He who spoke to her was the Messias, 
the Christ, who had been expected to " come" and 
to tell them all things. 

When the impotent man was healed, the Jews 
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sought to kill Jesus because He had healed the 
man on the Sabbath day, and had said that God 
was His Father, making Himself equal with God. 
" The Father loveth the Son and sheweth Him all 
things that Himself doeth : (for) the Son can do 
nothing of Himself but what He seeth the Father 
do." Thus the Lord Jesus Christ prominently pre- 
sented Himself to the world according as the illus- 
tration of His power gave Him opportunity ; and 
thevery hostility and incredulity of the Jews exhibited 
at once on the spot verify to us the announcement 
He had made in their hearing. To the Jews, the 
assumption of His divine Sonhood by Christ was 
inappreciable, and seemed perhaps profane : one 
who had come in his own name, to assert and dis- 
play his own authority, they could have understood : 
they sought honour one of another : but Him, who 
came in His Father's name, they did not receive and 
did not believe. They did not seek the honour 
that flowed from God alone, whereas He came in 
His Father's name, and avowedly could do nothing 
of Himself but what He saw the Father do. God 
was His Father. God had sent Him. He could 
not dissociate Himself in sympathy, in will, in 
power, in eternal being, from God; nor could He 
depart from the manifest purpose of His mission, 
and seem to disclaim the honour which was due to 
Him as the Son of God. This relationship between 
Himself and God, His advent determined by God, 
the message entrusted to Him by God, are all that 
the Lord Jesus Christ had to offer for men's ac- 

B 
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ceptance. Speaking to the Jews, He did not hesi- 
tate to assume that they knew and accepted the 
omnipotent and universal God, and He presented \ 
Himself as having been sent by Him from beyond \^ 
the visible world. " He that heareth My word and 
believeth on Him that sent Me, hath everlasting 
life." Such should be the result of the conjoint 
belief in the Father and the Son : but Christ also 
added, "he shall not come into condemnation;" 
and condemnation He had already defined — " This 
is the condemnation, that light is come into the 
world, and men choose darkness rather than light." 
The whole discourse hangs together upon the same, 
truly single idea. "As the Father hath life in Him- 
self, so hath He given to the Son to have life in 
Himself." Again, " I can of Mine own self do no- 
thing : I seek not Mine own will, but the will of the 
Father that sent Me." Again, in the same tone, 
however remarkably varied in expression, " If I bear 
witness of Myself (that is, if I, putting aside My 
Father, set up in independence for Myself), My 
witness is not true." On the contrary. My works 
witness for Me that the Father hath sent Me ; and 
though you have neither heard His voice at any 
time, nor seen His shape, the Father Himself which 
hath sent Me, hath borne witness of Me. But you 
have not His word abiding in you ; for whom He 
hath sent. Him you believe not In the third 
chapter Christ had already said : " He whom God 
hath sent, speaketh the words of God ;" and here, in 
the thirty-eighth verse, the expression is : You have 
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not HiSy the Father's, word abiding in you ; while, in 
the twenty-fourth verse, Christ, speaking of Himself, 
says : " He that heareth My word and believeth on 
Him that sent Me, hath everlasting life." But in both 
cases the word is the same^ the word which the 
Father showed the Son that He should speak — this 
word, that whosoever believeth that God hath sent 
His Son Christ into the world, hath passed from 
death to life — to everlasting life. The theme of the 
Gospel, according to this chapter, is the Father, the 
Son, and the mission of the Son to men. 

Theologians seem to go out of the way in as- 
cribing to St. John the ideas of a transcendental 
philosophy in the language employed by him in 
the introductory verses of his Gospel, as if he were 
influenced by Philo and the schools of Alexandria, 
or possibly by the older philosophies of Athens. 
Whereas, in truth, he has done nothing else than 
adapt, with some modification in its application, 
the declarations of His own divine character and 
mission which are given throughout the body of the 
Gospel in the discourses of the Lord Jesus. When 
St. John said of Christ that He was the life and the 
light of men ; that the light shone in darkness and 
was not comprehended; and that Christ was the 
true light which lighteth every man that cometh 
into the world, — it is plain that St. John almost 
adopted the very language of the Lord Jesus: 
" You will not come to Me that you may have life. 
I am the light of the world, and whosoever fol- 
loweth Me, shall not walk in darkness, but shall 
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have the light of life* While you have light be- 
lieve in the light, that you may be the children of 
light." Clearly St. John had no occasion to borrow 
from the vague philosophy of Philo in speaking of 
Christ as the life and the light of men, but followed 
the expositions of his own Gospel. In like manner, 
when the Apostle opens his great story by declaring 
that in the beginning was the Word, and the Word 
was with God, and the Word was God, he seems 
to have desired to place in the foreground the vital 
core of the Gospel taught by his Divine Master. 
The ultimate aspiration of the Lord Jesus was that 
all men believing in Him should be one, as God 
was in Him, and He in God ; that all men should 
be one in Them, that the world might believe that 
God had sent Him. Thus had He given His dis- 
ciples God's word. He had given to them the 
words that, God had given Him; and whosoever 
heard His word and believed in God that sent Him, 
should have everlasting life. On the other hand, 
whosoever did not believe in Him whom God had 
sent, had not the word of God abiding in him. 
^'be Lord Jesus Christ, Himself speaking, declared 
the word of God to men, which was His own 
mission from, and His eternal relationship with, the 
Father; and the Apostle John hardly varies from 
this language in declaring that Christ was the very 
Word : the Word that from eternity was with God 
and was God. The " Word," in the language of 
the Gospel, was Christ, the sent of God ; and the 
same term St. John, in the preamble of the Gospel, 
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appropriated : not as a verbal term of impersonal 
and metaphysical conception ; it may be to express 
the myster)' inseparable from the humanity of Him 
whose life he was about to write. 

Perhaps, also, the not uncommon employment of 
the expression "word of God" by the Apostles St. 
Peter and St. Paul, should detract somewhat, both 
from the exclusive appropriation of the term to St 
John and from the technical, limited, and imper- 
sonal sense ascribed to its use in the first chapter 
of St. John's Gospel. In his first Epistle, St. Peter 
wrote : "You are redeemed from your vain conver- 
sation, received by tradition through your fathers, 
not with corruptible things, but with the precious 
blood of Christ, who was manifested in these last 
times for you, who through Him do believe in God 
that raised Him from the dead : you have purified 
your souls in obeying the truth through the Spirit : 
and are born of incorruptible seed by the word of 
God which liveth and abideth for ever, and this is 
the word which by the Gospfel is preached unto 
you." Clearly by the word of God St. Peter un- 
derstood Christ manifested or sent, Christ crucified, 
Christ raised from the dead, and Christ the eternal 
Son. By St. Paul the expression is repeatedly used. 
By the word of God St. Paul understood the Gos- 
pel of Christ, or to preach Christ. See the Epistle 
to the Philippians and the second Epistle to the 
Corinthians. In the latter Epistle he says that he 
handled not the word of God deceitfully, but by 
manifestation of the truth commended his ministry 
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to every man's conscience in the sight of God; He 
preached not himself, but Christ Jesus the Lord ; 
and " Gtd, who commanded the light to shine out 
of darkaess, hath shined in our hearts, to give the 
light of the knowledge of the glory of God in the 
face of Jesus Christ." Obviously this language 
closely follows, or, rather, corresponds with the de- 
finition of St. John, whereby the knowledge of the 
wotd of God is to know God and Jesus Christ 
whom He had sent. In St. Paul's day there was 
no published word to which he could have referred, 
as meaning the Gospel of Christ. In this Epistle 
also it is noticeable how discourse, in its subject and 
apprehension, becomes personified. St. Paul calls 
the Corinthians themselves his epistle — the epistle 
of Christ ministered by him, and written with the 
Spirit of God in their hearts : meaning obviously 
that his preaching of the Gospel of Christ had be- 
come manifested in their belief. 

When we speak of a purpose or an interest with 
which any man is sustained or absorbed, we yield 
to the vulgarism, and say it is meat and drink to 
him. In this we little think of the authority by 
whom the remark is countenanced. I have already 
quoted the observation made by the Lord Jesus, 
that to do the will of the Father that sent Him was 
His meat. 6n the same occasion He said to the 
woman of Samaria, ** Whosoever drinketh of the 
water that I shall give him, shall never thirst." And 
in the sixth chapter we find a similar thought: 
"Labour not for the meat that perisheth," said the 
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Lord, "but for that meat which endureth unto ever- 
lasting life." Then the people asked Him, as to 
labour, what shall we do that we may work the 
works of God ? Whereupon Jesus answered, This 
is the work of God, that you believe in Him whom 
He hath sent. Thus on two occasions the Lord 
employed the words Word of God and Work of 
God to signify the Same thing. But observe also 
the lofty distinction drawn by the Lord Jesus be- 
tween sensuous feeling and thoughtful conviction. 
"Ye seek Me not because ye saw the miracles, 
but because ye did eat of the loaves and were 
filled;" that is, You have followed Me not because 
you have had the consciousness of My Divine Son- 
hood and of My illustrating the will and purpose of 
My Father, but because you ate and your hunger 
was appeased with the loaves that I distributed to 
you. Rather, I tell you, whosoever cometh to Me 
shall never hunger, and whosoever believeth in Me 
shall never thirst Truth is of perpetual applica- 
tion, and the same illustration may be significantly 
adapted to our time. Many men seek Christ not 
because He, a central Sun, lightens the darkness of 
their hearts and warms their chill, but because they 
think by personal ministration to bring Him down 
from the sky above or to bring Him up from the 
abyss beneath ; and because they fondly assimilate 
the "rudiments" of the world, building again that 
which has been destroyed and reviving a sensuous 
" law *' in ritualism. 
The remainder of the sixth chapter is devoted 
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copiously to show that the Lord Jesus had come 
down from heaven. This is what the people could 
not understand. They could not understand how 
a townsman of their own, known to them from a 
child, should be said to have come down from 
heaven. " I came down from heaven not to do 
Mine own will, but the will of Him that sent Me. 
And this is the Father's will which hath sent Me, 
that of all which He hath given Me, I should lose 
nothing, but should raise it up again at the last day. 
This is the will of Him that sent Me, that every 
one that seeth the Son and believeth on Him may 
have everlasting life. No man can come to Me 
except the Father which hath sent Me draw Him." 
Over and over again it is the same declaration : 
God hath sent Him — God hath sent Him, and if 
they would live, in Him they must seek their food, 
and by Him be sustained. Coming to Him ap- 
peased hunger, believing in Him quenched thirst. 
Nevertheless His disciples adhered to the sensuous 
interpretation of His language and misapprehended 
the mediation which, in His own person, on His 
Father's behalf. He offered them as the basis of 
immortality. " How can this man give us His 
flesh to eat ? This is a hard saying ; who can hear 
it?" Belief was not yet; but towards the end 
came to the Lord Jesus the gracious sense of the 
reward of His life and love : " Now have they 
believed that Thou didst send Me." And even at 
the time of the discourse, giveja in the sixth chapter, 
the Lord Jesus was careful mat the figurative Ian- 
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guage in which it pleased Him to reveal His mes- 
sage should not be coarsely misconceived. He did 
not hesitate to put Himself right with the people. 
They supposed Him to speak of His giving to them 
of His human flesh to eat ; but He said, Not so : 
you shall even see Me ascend — ascend in My en- 
tire person — where I was before. And, ever con- 
sistent with Himself, He added, " The flesh avails 
nothing : the words that I speak to you are life." 
On an earlier occasion He had said, ** He that 
heareth My word and believeth on Him that sent 
Me, hath everlasting life ; " and now, " The words 
that I speak to you are life." Once more I would 
cite a memorable instance of the figurative force 
with which the assumption and assimilation of food 
represent the energy needed, sometimes almost ex- 
hausted, in action and in sufferance. " Shall I not 
drink," said the Lord Jesus, " the cup which My 
Father hath given Me to drink?" We speak for 
ourselves of draining the very dregs of misery. 
Here we see how the Lord Jesus was ready to ex- 
haust with divine submission the cup of a tortured 
death. He was under no apprehension of being 
misunderstood; and doubtless His elevated lan- 
guage evoked in the breasts of His disciples a 
keener consciousness of His resolved endurance of 
the suffering that was before Him. Again, in the 
Gospel of St. Matthew may be found an admitted 
instance of the taking and assimilation of bread 
being an expression directly intended to signify the 
perception and application of intellectual and moral 
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propositions. The Lord Jesus Christ had warned 
His disciples to beware of the leaven of the Phari- 
sees and Sadducees. But they understood Him not. 
They supposed that He spoke of the provision of 
wheaten bread. They were of little faith and had a 
dulled sense of tKe things of a higher life. Pre- 
sently, however, they knew that the Lord had not 
spoken of bread to be eaten by way of food, but 
that He cautioned them not to be misled by the 
doctrine of tlie Pharisees and Sadducees. 

In the seventh chapter, with unstudied unifor-. 
mity, the Evangelist sets forth the same Gospel with 
the same limitation. Till now even his brethren 
did not believe in Christ; and thinking that He kept 
too close to the country districts, they urged Him to 
proceed towards the Capitol where, during the cele- 
bration of the Feast of Tabernacles, the manifesta- 
tion of His "works" would be better appreciated. 
Now observe, first, the broad distinction in the effect 
of belief and disbelief which here, as in the third 
chapter, and further on in the Gospel, the Lord 
Jesus Christ attached to the reception of His mission 
from God. His brethren still conformed to and asso- 
ciated themselves with the world. Thus the world 
did not hate them who kept on a par with its re- 
quirements. With Him it was otherwise ; Him the 
'^orld hated, for He testified that the works of men, 
works not referrible to or drawn from a source 
above men, were evil. For the moment, then, 
Jesus did not accompany his brethren to the 
Feast ; but later He followed, and as He taught in 
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I 
the Temple, the Jews wondered how He, an un- 
educated villager of Nazareth, sjhould speak in the 
language of culture. He answared, " My doctrine 
is not Mine, but His that s^nt Me. He that 
speaketh of himself seeketh his own glory ; but he 
that seeketh His glory that sent Him the same is 
true, and no unrighteousness i^ in him." The gos- 
pel of the doctrine of Christ is that the true God 
had sent Him. Again, as the Lord continued his 
discourse, the people thought the silence of their 
rulers seemed to accept Him for Christ ; but yet 
they knew Him to come from Nazareth : when 
Jesus exclaimed. You know, indeed. Me and My 
family, nevertheless, " I am not come of Myself, 
but He that sent Me is true, whom you know not ; 
but I know Him : for I am from Him, apd He hath 
sent Me." Then the Pharisees, hearing of the 
murmuring of the people, sent to arrest Him, but 
His calm and dignified bearing stayed the action of 
the officers, who, as they hung back, heard such 
words as these : " Yet a little while I am with you, 
and then I go unto Him that sent Me : where I am 
(in a region not determinable by mountain or by 
river) thither you cannot come." Then reverting, 
as in the beginning of the chapter, to the fountain 
of waters which canals trenched and cisterns dug 
by men, on however fair an earth, might not supply 
for freshening the lives of nations, he said, " If any 
man thirst, let him come to Me and drink ;" come 
and follow Me — Me as you see Me, who am the 
immediate delegate of God. 
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With continuous uniformity in purpose and ex- 
position, the eternal relationship of Christ towards 
God, His dependence upon and mission from Him, 
give a striking cohesion to the long conversation of 
the eighth chapter. One can conceive with no in- 
appropriate conjecture the simple and unassailable 
dignity with which Christ said to the Pharisees, " I 
am the light of the world ;" and as they, with breath 
abated, expressed their distrust in His unsupported 
statement of Himself, the Lord answered that He 
knew whence He came and whither He went, and 
that though they judged as men judge, what He 
judged was true, for He was not alone, but spoke 
for Himself and the Father that sent Him. Then 
the Pharisees, hesitating as to His meaning as He, 
alone seen, stood before them, asked : " Father ? 
where is thy Father ? " Jesus answered, " If you 
had known Me, you should have known My Father 
also." Thus His immediate mission from God, His 
complete community with the Father, determined the 
scope of His teaching. His domiciliation in Heaven 
and association with God He never ceases to re- 
iterate j thus, " I go My way ; whither I go, ye can- 
not come : I am from above ; I am not of this 
world." He never lets drop His temporary mission 
from God ; and when, immediately after. He said. 
If ye believe not that I am He, ye shall die in your 
sins, and the Jews asked who He was, He an- 
swered: "Even the same that I said unto you from 
the beginning," meaning obviously that He had 
always told them that His Father had sent Him ; 
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and though He added, " He that sent Me is true, 
and I speak to the world those things which I have 
heard from Him " (that is, I must repeat, the word 
of God that He had sent Him), the Evangelist 
tells us that the Pharisees understood not that He 
spake to them of the Father. None the less what 
the Lord Jesus taught was that He had come from 
God ; and here, again, He went on : "I do nothing 
of Myself: He that sent Me is with Me; the Father 
hath not left Me alone." At last this familiar repre- 
sentation of Himself, speaking to them as having 
come from God ; and of God as a person, living, 
acting, sending Him, His Son, to them, and the 
world, began to make an impression. Some be- 
lieved on Him, and to them in particular Christ 
spoke now : " If you continue in My word, then are 
you My disciples indeed." What word ? Clearly 
what He had said to them from the beginning — 
that God the Father had sent Him. Here the topic 
of conversation changed ; but, as before, the lead- 
ing, indeed, sole idea to which He gave expression 
was His having come — He the Son — from a living, 
personal Father. "My word hath no place in you; 
(nevertheless) I speak that which I have seen with 
My Father : I proceeded forth and came from God ; 
neither came I of Myself, but He sent Me." Then 
He remonstrated with them : " Why do you not 
understand My speech ? Even because you cannot 
hear My word." Before, He had said that He spoke 
as God had taught Him ; and, now, " He that is of 
God, heareth God's words ; you, therefore, because 
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you are not of God, hear them not." To hear His 
word, and to continue in His word, permitted 
them to be reckoned as His disciples, and to be of 
God. Observe the difference between hearing and 
not hearing : hearing, they were of God ; not hear- 
ing — not believing that He was as He had said from 
the beginning, they should die in their sins. Ob- 
serve also how the teaching of the Gospel of Christ 
in this chapter is accentuated in association with the 
term " true : " thus. The record that I bear of My- 
self is true ; for I know whence I came. He that 
sent Me is true, and as My Father hath taught Me, 
I speak. If you continue in My word, you shall 
know the truth. I have told you the truth which I 
have heard of God. I proceeded forth and came 
from God ; and if I tell you the truth, why do you 
not beheve Mje ? You hear Me not because you are 
not of God. 

The Jews generally now thought Him to be pos- 
sessed ; but the Lord Jesus was not stayed from 
His persistent intimation that He, with God, was 
ever of old; that He knew and honoured His 
Father, the very God whom, without knowing Him, 
they called theirs; and thus in words creating a 
motive that might have overcome their perplexity 
and disbelief. He gave them the strongest assurance 
(verse 51) that if any man kept His word he should 
never see death. In our ordinary version, the * * logos " 
of the Greek is here rendered " saying," whereas, in 
the forty-third verse, "word" is used: "You under- 
stand not My speech, because you cannot hear 
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My word." So in the thirty-first verse, where the 
term "logos" is of purpose employed to express the 
same idea, we have it : " If you continue in My 
word, then are you My disciples indeed;" and 
again, in the thirty-seventh verse, we have the same 
translation. Thus, in the fifty-first verse, it is im- 
portant to observe an uniformity of rendering, and 
retain the uniformity of thought which was plainly in 
the mind of the Evangelist (as elsewhere) through- 
out this chapter, more especially when a statement 
is made of such marvellous significance : " If a 
man keep My word, he shall never see death ; " 
whosoever keepeth My word may indeed, as an 
exigence of human nature, die, but to him dying is 
not death ; rather is it putting on incorruption, with 
continuous life. Such, in amplest simplicity, is the 
theology of the Lord Jesus Christ, presented in the 
eighth chapter; the ineffably sublime divinity of 
God ; the Fatherhood of God ; and the relation- 
ship of Christ to Him— the Sonhood of Christ 

The Lord Jesus appears purposely to seize every 
opportunity of declaring the special ground of His 
mission : as, before restoring sight to the blind-bom 
lad. He said, " I must work the works of Him that 
sent Me while it is day : the night cometh when no 
man can work:" and what the "work" of God 
implied has already been shown. Again, in the 
tenth chapter, when the Jews threatened to stone 
Him because He, being a man, made Himself God, 
He answered, " Say you of Him whom the Father 
hath sanctified and sent into the world, Thou bias- 
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phemest ; because I said, I am the Son of God ? ** 
And next, on raising Lazarus, the Lord Jesus said, 
" Father, I thank Thee that Thou hast heard Me. 
And I know that Thou hearest Me always; but 
because of the people which stand by, I said it, 
that they may believe that Thou hast sent Me.** 
Observe, the ground for His declared assurance 
that God had heard Him, was that the people, 
hearing that He asserted His relationship towards 
God and the derivation of His authority from God, 
might believe that God had sent Him. Thus, 
through these three chapters, as in those that pre- 
cede and those that follow, is the catena of the 
Lord's "theology" continued. I do not know 
whether the emphatic form in which the Lord Jesus 
Christ expressed His appearance in the world was 
intended to signify His abnegation of personal 
action ; but prominently and with solemn iteration 
He engaged men to believe in Him, because God 
had sent Him. And this, not at all to the exclusion 
of other language for setting forth His eternal re- 
lationship with the Godhead, such as we read in 
these last three chapters : — The Father is in Him, 
and He in the Father; He is the good and uni- 
versal Shepherd, who shall keep against all evil, in 
one fold, all who hear His voice and follow Him — 
the Christ in whom he that believeth, though he 
were dead, yet shall he live. Still the crowning 
ascription of His presence in the world is, first and 
last, that God had sent Him, and He came, with 
willing submission, to do His wilL I find in' a 
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quotation from the writings of one whose heart was 
aflame with the obligations of a Christian apostle- 
ship, an exquisite embodiment in the fewest words 
of the spirit of this Gospel : I allude to the Triumph 
of the Cross of Savonarola, who • thus wrote : II 
signore si ^ awicinato air uomo ; non gia per abbas- 
sare s^ stesso, ma per innalzare la creatura laquale, 
sebbene finita, ha potuto sperare d' elevarsi alia 
beatitudine infinita, solo perche il mistero della 
incamatione gliene dette quasi un esempio ed un 
pegno sicuro : that is, the Lord came down among 
men, not indeed to humble Himself (not as if that 
were His primary purpose), but to exalt those who, 
themselves finite, are brought to the hope of being 
raised to infinite bliss, only because the mystery of 
the incarnation has given to them, for this, a sure 
proof and pledge. 

The twelfth chapter abounds in prophetic and, 
if mournful, not inharmonious cadences. Depres- 
sion, if depression there were, may have been pro- 
duced in part from the vision of the approaching 
passion, but more from the distrustful evasion of 
the people ; on the other hand, the exaltation of 
the Lord Jesus culminated in the contemplation of 
the fruits of His sacrifice. Death is the seed of an 
affluent life. If a grain of com being sown, die, it 
produceth much fruit. I, if I be lifted up, will 
draw all men unto Me. Where I am, there shall 
any man who foUoweth Me be also. Herein, ac- 
cording to Christ's own statement, lay the direct 
fruit of His passion and death, that they who be- 
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lieved in and followed Him should be with Him 
where He was, that they might behold and share in 
His eternal glory. But the bulk of the people, un- 
observant of the light that shone on them, did not 
believe on Him, and even those among the more 
cultured sort who were convinced of His divine 
mission were afraid to confess Him. For the 
moment the Lord Jesus, as if He felt His reiterated 
disclosures to be ineffectual, retired from the circle 
of His hearers ; then suddenly He clearly set before 
them His conjoint Godhead : "He that believeth 
on Me, beheveth not on Me but on Him that sent 
Me. And he that seeth Me, seeth Him that sent 
Me. He that receiveth not My words shall be 
judged by these words in the last day. For I have 
not spoken of Myself; but the Father that sent Me, 
He gave Me a commandment what I should speak." 
Nor should the purport of the commandment or 
word of the Father given in the last verse be omit- 
ted ; for to those who should receive this word, in 
contrast to those mentioned two verses above, 
who rejected Christ and refused to hear what He 
said to them, was given the assurance of ever- 
lasting Ufe. Here Christ returns, as always, to His 
authority as emanating from his Father, trusting 
that His words should be found true, who sought not 
His own glory but the glory of Him that sent Him. 
In the next two following chapters (xiii., xiv.) 
the topics of the discourses of the Lord Jesus are 
the same and different ; as illustrating His relation- 
ship with the Father, He mainly reverses the indi- 
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cations of the connection, and speaks rather of going 
to the Father than of coming from Him. '* A little 
while I am with you, and whither I go, thither ye 
cannot come." And again : " In My Father's house 
are many mansions, and there I go to prepare a 
place for you. Yet a little while and the world 
seeth Me no more. If you loved Me, you would 
rejoice because I said I go to the Father." Never- 
theless, the thread of the primary idea that runs 
through the Gospel is not broken. Before washing 
His disciples' feet, it is said, " Jesus knowing that 
the Father had given all things into His hands and 
that He was come from God and went to God ; " 
and later, contemplating His severance from His 
disciples by the betrayal of Judas, He said, " Verily 
I say unto you. He that receiveth whomsoever I 
send, receiveth Me ; and he that receiveth Me, re- 
ceiveth Him that sent Me." Not losing sight of 
His own mission, Christ spoke to His disciples of 
theirs : the servant is not greater than His Lord ; 
neither is He that is sent greater than He that 
sent Him. Their mission from Him might make 
His own more comprehensible to them : they were 
being sent as He had been sent; and they as 
delegated servants should imitate the example of 
their Lord in personal abnegation and in service 
manifold Then He foreshadowed to His disciples 
Judas's abandonment of Him, that after being thus 
warned, when the caitiff betrayal was consummated, 
they should beUeve who He was ; while as for them 
who were faithful to Him even up to what passed 
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before the world as a judicial death, with the 
tenderest grace He declared the reception of them 
among men to be as the reception of Himself : He 
that receiveth whomsoever I send, receiveth Me. 
But this involved more than sjrmpathy between 
Christ and His disciples, for it sprung from the 
supreme recognition that He had been sent by 
God. Here, as always, does the Lord Jesus main- 
tain His identity in relationship, in will, in being, 
in love, with the Father. " If a man love Me, he 
will keep My words, and My Father will love him, 
and We will come unto Him, and make Our abode 
with Him ; whereas, he that loveth Me not, keepeth 
not My sayings, and the word which ye hear is not 
Mine, but the Father's which sent Me." And see 
how in the fifteenth chapter, anticipating the perse- 
cution that would be visited upon His disciples, 
He added, " These things will they do to you for 
My name's sake, because they know not Him that 
sent Me" — ^that is, those preaching in Christ's 
name would be rejected and set upon, because the 
world knew not the authority of Christ's own mis- 
sion, that God the Father had sent Him. On the 
same occasion He had said (as later in almost the 
same words He repeated), " Abide in Me and I in 
you. Now are you clean through the word which 
I have spoken unto you." They that believe not 
that I am He, shall die in their sins ; but you who 
have received My words that the Father hath sent 
Me, are already cleansed. In this chapter, it may 
again be observed how the Lord Jesus likens, as in 
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the thirteenth, the results of the disciples' teaching 
to His own revelation of Himself : If they kept my 
saying, they will also keep yours : then He adds. If 
I had not come and spoken to them, they had not 
had sin; if I had not done among them works 
which none other man did, they had not had sin i 
and plainly, these works, in themselves dumb 
mouths, were done to confirm the word that He had 
spoken to them — that God had sent Him. 

As the time drew in for the Lord Jesus to stay 
on earth among men, He became more and more 
anxious that his disciples should appreciate, thought 
to thought, heart to heart, the revelations He made. 
Not that He had not always told them that God 
had sent Him; but they apprehended Him, it 
should seem, in a metaphoric or esoteric sense, and 
not as if He had come from the very side and pre- 
sence of God; and assuming that He would die 
and disappear from the sight of men, as did others, 
they ceased not to ask Him (chap. xvi. 5), " Whither 
goest Thou?" He had nothing new to say; only 
it concerned Him that they should take Him ac- 
cording to the strict interpretation of His language, 
that He went His way to Him that sent Him. 
What He could not remain to tell them — what they 
could not hear if He then told them, the Spirit of 
truth whom He should send to them would com- 
plete. By dint of reaching their consciences and 
hearts, the Spirit of truth would guide them into all 
truth ; not, indeed, to a new Gospel of eternal life, 
but to the same Gospel that He had told them of 
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from the beginning. He would convince them of 
two only alternatives, — on the one hand that the 
righteousness of eternal life sprang from believing 
Him to be the Son, and sent of God ; and on the 
other, that disbelief entailed absolute sin. Hence 
followed the conclusive corollary : that the prince 
of this world is judged ; that is, the princely supre- 
macy of the laborious affections that sway the will 
and habits of the world is from its pedestal for ever 
cast down, and the truism, if it be a truism, that 
death is the antithesis of life. And even now, as 
the Lord Jesus Christ spoke to them, the disciples 
were seized of the import of His declaration. Once 
more He said, " I came forth from the Father, and 
am come into the world ; " and in a flash of con- 
viction the disciples answered, " Now are we sure 
that Thou knowest all things, and needest not that 
any man should ask thee : by this we believe that 
Thou camest forth from God." 

Such was the confession of the disciples, won at 
last to the affectionate urgency of their Lord. Now 
they believed. He cared alone that they should 
recognize the divine presentation of the Father and 
the Son. " Now they have known that all things 
whatsoever Thou hast given Me, are of Thee:" 
Seeing the satisfaction which the Lord Jesus con- 
descended to express from the manifestation of 
the knowledge of the disciples, it is not for us to 
limit its extent. Then observe the particularization 
of His Father's gift. " For I have given them the 
words which Thou hast given Me^ and they have 
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received them and have known surely that I came 
out from Thee, and they have believed that Thou 
didst send Me." Finishing the work which God had 
given Him to do, He had founded the message of the 
word of His Father imperishably in the breasts of His 
disciples; and through the effective operation of 
their teaching He looked forward to the never re- 
ceding, always progressing solidarity of belief which 
should embrace the world. As the knowledge of 
His coming spread, city to city, country to country, 
the widening area of belief accumulated the testi- 
mony that God had sent Him : and as the Lord 
Jesus had declared, and to the end would continue 
to declare to the world His Father's name, in order 
that the love wherewith He had loved Him should 
be in them, as He, their Lord, was in them ; so, at 
whatever distance in place or in time, through this 
Gospel would the message of communion and peace 
be the more promulgated. Practically the prophetic 
assurance of its predominance in the world becomes 
proof of a truth : nor is this instance singular. " My 
Spirit that is upon thee, and the words which I have 
put in thy mouth, shall not depart out of thy mouth 
nor out of the mouth of thy seed, nor out of the 
mouth of thy seed's seed, from henceforth for ever." 
Observe the contrast of inappreciative prediction : 
prophecies which completed time exposes as deceits 
are open less to the signs of discomfiture only be- 
cause those who uttered them, speaking smooth 
things, looked for their chiefest gain in the credulity 
of a contemporaneous generation. 
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Here, in consideration of the continuous exposi- 
tion of the " belief" of St. John's Gospel, and of its 
effusive consummation in the seventeenth chapter, 
two observations may be made; first, that in the 
clear and unconditioned terms of this belief or creed 
no mystery or hidden meaning is reserved to be 
apprehended and dealt out by adepts ; and second, 
that its dogmatic utterance, if dogma be compatible 
with simplicity, presents an inherent completeness. 
If men believed more surely that Christ had come, 
had come in the sufficiency of His mission ; if like 
Him they were more self-oblivious; if they were 
content to think as He thought, that others might 
believe in Him through the teaching of His word ; 
possibly they would care less to define and secure 
their segregation by the insistence of peremptory 
and enlarged conditions. It is much that the be- 
lief in His mission transfigures the possibilities of 
life : and it does more. The summum credendum 
of the Gospel of the Lord Jesus Christ disenthrals, 
enlightens, and exalts man, and adopts him into 
the household of God ; and the coincidence seems 
to me as striking as it is complete between this 
doctrine of St. John's Gospel and these words of 
St. Paul : " When the fulness of time was come, 
God sent His Son, made of a woman and made 
under the law, to redeem those who were under the 
law, that we should receive the adoption of sons : 
and because we are sons, God hath sent the Spirit 
of His Son into our hearts, whereby we turn to Him 
and cry, Father." It must be remembered, indeed. 
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that St Paul, in preaching or in writing his Gospel, 
occupied a standpoint later in the order of events 
constituting the divine history : he looked back 
upon the consummated death and the resurrection 
of the Lord Jesus. Still, while possibly the resur- 
rection may be allowed to hold with St. Paul rather 
a matter of Christian evidence than of Christian 
doctrine, the complete uniformity of the subject- 
matter of belief, as set forth in the fourth Gospel 
and in St. Paul's Epistles — Christ in the divinest 
majesty emanating from and guiding men to the 
Father — furnishes palpably the mutual corrobora- 
tion of the one by the other. 

But in association with the simple and limited 
completeness of the creed taught by the Lord Jesus, 
must be noticed His marvellous ingenuousness — 
may I say His supreme modesty ? — in contemplating 
and exhibiting the nature and effects of His most 
meritorious death. For a moment He appeared to 
shrink from the protracted torture of His crucifixion, 
to breathe a regretful sigh that life, sweet to most, 
and which He would have put to so fruitful uses, 
should in His early manhood be so abruptly riven 
from Him. But His prevalent feelings were quite 
other : " If you loved Me, you would rejoice, because 
I said, I go to the Father;" and to alleviate the 
affliction of His disciples He assured them that they 
should follow Him and "be with Him where He 
was," to witness and share in the inexpressible glory 
effulgent in the presence of His Father. Still, let 
me say that the Lord Jesus did not ever magnify 
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the sacrifice of His death ; did not, in our familiar 
speech, take credit at all for the service of His re- 
demption ; did not cast upon men the iniquity for 
which His death should be a quittance. He felt, 
not otherwise than simply, that in dying He should 
manifest a more perfect love for those that followed 
Him. He said that whereas a " hireling," that is, I 
suppose, a man engaged only with interests peculiar 
to humanity, in times of outrage or danger aban- 
doned those whom He professed to guide and 
cherish. He should give His life for the "sheep;** 
for those who knew His voice and followed Him : 
nay, to them He should give eternal life. He said, 
referring to Himself, that no man could show a 
stronger instance of love than in laying down his life 
for his friends. It was for friends, not enemies, He 
went straight on inconspicuously to die. At another 
time. He prayed His Father that He would keep 
in His own name those whom He had given Him. 
His Father ever He exalted ; before His Father He 
was ever ready to efface Himself; and now it was 
His Father's guidance and protection He invoked. 
They had received and believed the word which He 
had declared unto them, that God had sent Him 
into the world; living He had kept them in His 
Father's name (His Father's, not His own), and 
now, putting them into His Father's hands, He, in 
the body of His flesh, through death, was about to 
complete the reconciliation which He had com- 
menced. 

I have already spoken of singular conformity in 
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the theology of the Gospel of St. John and of St. 
Paul's Epistles ; and the words just quoted appear 
to furnish another instance. And not in these 
instances only, by any means. Whereas learned 
criticism postpones the publication of the fourth 
Gospel to the second century or later, the unifor- 
mity of theological conceptions in this Gospel and 
in St. Paul's Epistles indicates contemporaneous 
authorship. Of the various forms of words used to 
express the redemption effected by the death of 
Christ, some matter of fact, some metaphorical, I 
do not know that the condition of things is ever 
put more precisely than by St. Paul in saying that 
in the body of His flesh, through death, the Lord 
Jesus reconciled to God those who to Him had 
become aliens and enemies, presenting them holy 
and unblamable and unreprovable in His sight. 
By His death He brought in perpetual conditions 
of peace ; and St. Paul, presenting himself as an 
ambassador of Christ, went down almost on his 
knees to the Corinthians to entreat them to be re- 
conciled to God, who, on their coming within the 
terms of His peace, was ever ready not to impute 
their trespasses unto them. Again, He is our peace, 
St. Paul told the Ephesians, who had made both 
(Jews and Gentiles) one; reconciling both unto 
God, in one body, by the cross ; for He had come 
to preach peace to them which were far off and 
to them which were near. Also to the llomans he 
wrote, " Being justified by faith, we have peace 
with God through our Lord Jesus Christ." And 
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no other was the supreme legacy that, according to 
His revelation in the Gospel of St. John, the Lord 
Jesus left to those who believed that God the Father 
had sent Him into the world : '* Peace I leave with 
you, My peace I give unto you. Let not your heart 
be troubled." And just after He had brought out 
the hearty confession of Himself in His disciples, 
He said, " These things have I spoken to you that in 
Me you may have peace." Such was the sum of 
the personal theology of the Lord Jesus — Peace. 
And in the development of the life of His disciples, 
the antecedent and consequent which He laid be- 
fore them were — Belief and Peace. Perhaps the 
world generally is too much led by tradition and 
the trick of emotion to appreciate the whole Gospel 
of the Lord Jesus, as recorded by the Evangelist 
John. But whosoever seeks shall find. Nor was it 
then new, for the rapt insight of the old prophet 
had centuries before spoken : " Thou wilt keep him 
in perfect peace whose mind is stayed on Thee ; be- 
cause he trusteth in Thee." And assuredly the 
very essence of the Gospels of St. John and St, 
Paul is embodied in these words : " That the God 
of peace hath brought again from the dead the Lord 
Jesus, that great Shepherd of the sheep." 

I have noticed two points in which the teaching 
of St. Paul coincided with the " theology " taught 
by the Lord Jesus Christ in the discourses recorded 
by St John :. first, as to the direct mission of Christ 
the Son from God the Father; and, next, as to the 
end of His mission, the peace and reconciliation 
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which He taught to those who believed on Him. 
But otherwise there appears to me to be a very 
remarkable identity of expression and of idea in 
St. Paul's writings and in the Gospel of St. John — 
an identity which not in the least suggests an imita- 
tion of one by the other, but merely the prevalence 
of opinions and views of the primary constitution 
of Christianity common to both writers, and, as re- 
gards the mere authorship, of independent authority. 
Take the earliest of St. Paul's writings — the First 
Epistle to the Thessalonians. In the fifth chapter 
the Apostle contrasts their position as Christians, 
which he describes as children of light and of the 
day, with that of unbelievers, which is a state of 
night and darkness. So in Ephesians, it is said, 
" Ye were sometimes darkness, but now are ye 
light in the Lord: walk as children of light.'* 
Obviously, may I say, the idea is derived from the 
language of the Lord Jesus Himself when He speaks 
of Himself as the Light of the world ; and when, 
especially in the twelfth of St. John, His words are 
recorded : " Walk while ye have light, lest darkness 
come upon you : while ye have light, believe in the 
light, that ye may be the children of light. I am 
come a light into the world, that whosoever believeth 
in Me may not abide in darkness." Obviously both 
St. John and St. Paul characterize the teaching of 
the Lord Jesus in the same language and the same 
illustration. But again, in the same chapter to the 
Thessalonians, St. Paul writes, " God hath not ap- 
pointed us to wrath, but to obtain salvation by our 
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Lord Jesus Christ : " and in the forty-seventh verse 
of the twelfth chapter of St. John, we have the 
remark of the Lord Jesus, " I came not to judge 
the world, but to save the world;" while in the 
third chapter of this Gospel may be found a closer 
presentation and perhaps the ultimate source of St 
Paul's words : " God sent not His Son to condemn 
(or to judge) the world, but that the world through 
Him might be saved." Thus in nearly the same 
terms is the predominant end of the mission of 
Christ manifested. Men were condemned enough 
before, but Christ came to open the path to life 
through love. St. Paul addressed his Epistle to the 
Thessalonians about twenty years after the Lord's 
death ; and it would seem, without impeaching the 
independence of his apostleship, that he had be- 
come familiar with what was the common heritage 
of the limited adherents of the early Church in the 
most memorable asseverations made by his Divine 
Master of the characteristics of His revelation. In 
St. John's Gospel the Lord Jesus Christ exalted the 
standard of the inexpressible perfectness of the light 
of God in contrast with the mean interests with 
which the world encumbers and debases men. 
Thus in the third chapter the Lord Jesus said, " He 
that believeth not is condemned already : and this 
is the condemnation, that light is come into the 
world, and men loved darkness rather than light, be- 
cause their deeds were evil." And in language con- 
sentaneous in thought and epoch, St. Paul wrote, 
in the fourth chapter of the Second Corinthians, 
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"If our gospel be hid, it is hid to them that 
are lost: in whom the god of this world hath 
blinded the minds of them that believe not, lest the 
light of the glorious gospel of Christ should shine 
unto them." 

Such coincidences of expression imply unity of 
idea. In the third chapter of the fourth Gospel 
it is written, " Everyone that doeth evil, hateth the 
light, neither cometh to the light, lest his deeds 
should be reproved;" while St. Paul, writing to the 
Ephesians, urged them to have no fellowship with, 
but rather to reprove the unfruitful works of dark- 
ness, for "all things that are reproved are made 
manifest by the light : and everything that is made 
manifest, is light : " and as if to confirm his exhor- 
tation with an idea anticipated by Isaiah and ex- 
pressed by the Lord Jesus Christ, he immediately 
exclaims. Awake thou that sleepest, and arise from 
the dead, and Christ shall give thee light (and life). 
It is not perhaps sufficiently considered how much 
of the merely verbal issues of Christianity St. Paul 
knew before his memorable journey to Damascus; 
when still young, not a follower of Christ, even a 
persecutor of Christians, he necessarily heard much 
of the opinions and hopes of those whom he perse-i 
cuted. Present at the martyrdom of Stephen, he 
heard the remarkable attestation, sealed by his will- 
ing death, of the living personality and mediator- 
ship of Christ exalted to the right hand of God ; an 
attestation which, whether or no with remembrance 
of the vivid assurance of Stephen, became the uni- 
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versal basis of St. Paul's theology. The emotional 
renderings of Christian doctrine had become the 
heritage of the Church. In the latest quarter of the 
first century, the illustrative perception of its truths 
became more and more familiar, and at the time 
when the Evangelist John took up his residence at 
Ephesus towards the close of his long life, the 
people of the city, by what they had already heard, 
received, possibly with the readier sympathy, his 
detailed exposition of the discourses of his Lord. 
Observe also, how closely correspondent with the 
tone of the evangelization to which I now refer is 
the language of Ignatius, who, within twenty years 
of the death of St. John, confronting a martyr's 
death at Rome, wrote thus : " I seek Him who 
died on our behalf; I want Him who rose again for 
us. The pangs of death are laid upon me. Hold 
me not back from my life. Keep me not in that 
which is death to one who longs to be only God's. 
Suffer me to lay hold of the pure light ; once there, 
I shall be God's own." 

One of the most remarkable, and, on considera- 
tion, most explicit expositions of the theology of 
the Lord Jesus Christ as given in St. John's Gospel, 
it seems to me, may be found in His judicial cha- 
racterization of the transformed personality of those 
who received and followed Him. In the thirty- 
ninth verse of the ninth chapter the Lord Jesus 
said, " For judgment came I into this world, that 
they which see not might see ; and that they which 
see might be made blind," And in the twenty- 
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fourth verse of the fifth chapter he said, " He that 
heareth My word, and believeth on Him that sent 
Me, hath everlasting life, and cometh not into 
judgment ; but hath passed out of death into life." 
In both cases the ground and object of His coming 
are expressed in the same language, for judgment 
He came; He came to distinguish judicially be- 
tween those who believed and those who did not 
believe Him ; and of the former He said that they 
had passed from death to life, or, otherwise, that 
they had passed from darkness to light. This 
change was present and immediate, as the very 
terms of the verses quoted indicate; and this 
peculiar indication of the immediate exaltation into 
a higher sphere of spiritual being is shown in the 
thirty-first verse of the twelfth chapter : " Now is 
the judgment of this world : now shall the prince 
of this world be cast out." Much of the direct 
bearing of this teaching is lost or withheld by the 
varying language of the authorized version, where 
the determination of man's belief is sometimes 
spoken of as judgment, sometimes as condemnation. 
Take the earliest intimation of this theology in the 
third chapter : *' He that believeth in the Son is 
not judged : but he that believeth not is judged 
already, because he hath not believed in the name 
of the only begotten Son of God." Then observe 
what the judgment is declared to be : " And this 
is the judgment, that light is come into the world, 
and men loved darkness rather than light, because 
their deeds were evil." The distinction must needs 

D 
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be drawn between those who believed and those 
who did not believe, just as life differs from deadi, 
as light differs from darkness ; but the direct object 
of the Lord's coming was this — that the world 
through Him might be saved; that men might 
come to the light, that their deeds might be made 
manifest that they were wrought in God ; for He 
came not to judge the world against itself; rather 
that men should withdraw from the dark, the un- 
true, the sordid, which had become uncongenial to 
them beside the light of ever-long life that brightened 
the newer and loftier sphere into which with never- 
so-much grace they were raised. " I am the resur- 
rection and the life; and whosoever liveth and 
believeth in Me shall never die." So is it, in vary- 
ing expression, all through St. John's Gospel. But 
in sa)dng that the disciples who held to His word 
should not die, the Lord Jesus did not speak of a 
physical death, of the death of the body ; rather He 
referred to the immaterial, conscious self in men, 
and of the extraordinary transformation therein, 
which to know — to know as should be known — 
Christ and God promised to accomplish : for already 
men, elevated by their belief in the coming of the 
Lord Jesus, should begin to enter upon and be 
associated with that Divine Life which was homo- 
geneous with the Life of the Father and the Son. 
Indusio unius est exclusio alteriusx for judgment 
Christ came into the world, that those who see not 
might see, and that those who see might be made 
blind ; but Christ Himself brought and was the 
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light which should be the criterion of the dis- 
tinction between men : and He cared far more to 
draw all men unto Him than to deepen the dark- 
ness of those who kept not His word; more, to 
mark the position of those who were alienated in 
disbelief, by the deprivation of the glorified life in 
ineffable unity with the Father and Son, resulting 
to all who believe and follow the Lord Jesus, than 
by an express definition of its absolute characteristics. 
Observe, again, how this side of the theology of the 
Lord Jesus Christ corresponds with the theology of 
St Paul as to the life of belief and the mortality of 
disbelie£ " The law of the spirit of life in Christ 
Jesus," wrote St. Paul, "hath made me free from 
the law of sin and death." In these day^ we hear 
much of the universal reign or rule of law ; and 
here St Paul applies the expression to the vital 
principle of Christianity. Again, in the same place, 
St Paul says the mind of the flesh (to be carnally 
minded) is death : but the mind of the Spirit is life 
and peace. There is a law of life and a law of 
deadi. In Christ men are quickened into life, and 
raised to a heavenly eminence and associations, 
who, without Christ, were " dead ** in trespasses, 
drifting on under the authority and guidance of things 
of the world that ministered to sensuous indulgence. 
St Paul, t)rpifying a man who should be brought 
into captivity of the law of sin, exclaimed, " Who 
shall deliver him from the body of this death ? " 
On the other hand, in the resurrection of Christ, 
he constantly finds a type of the regenerated life to 
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which he had been raised, and to attain which he 
invites all men to follow his example. And St. 
Paul, after setting forth his own simple creed, had 
no anathema for those who lagged behind him in 
their belief, but following the manner of his Lord, 
thought only of blessing those who walked accord- 
ing to His rule : " Peace be on them and mercy ; 
and upon the Israel of God." 

We may not exaggerate the importance of de- 
termining how far the fundamental exposition of 
Christian feeling and thought set out repeatedly 
and in clear language in St. Paul's Epistles cor- 
responds with the exposition similar in tenor and 
by obvious assumption more exalted in authority 
of St. John's Gospel, and whether the doctrine of 
the latter is virtually a new Gospel excogitated, it 
need not be said with dishonest amplification, to 
accommodate the earlier conditions of Christian 
engagement with the idea which seemed to present 
a more acceptable development of the new religion, 
^ hundred or more years after the death of the 
Lord Jesus Christ. M. Renan describes the Fourth 
Gospel as an endless repetition of personal affirma- 
tions and abstruse metaphysics. Now, as to the 
first of these two objections, I rather apprehend 
that those to whom Christ came as the Son of 
God, and who find with St. Paul the completest 
attestation of His mission in His resurrection from 
the dead, feel that their Lord spoke to the world of 
His coming from God in language that He knew 
to be adequate and no more than adequate^ both 
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to consummate His purpose, and to give those who 
believed in Him an assurance of His eternal joy. 
We look first to the authority with which He spoke, 
and we find His credentials confirmed by the 
affectionate, expansive, and illuminating language 
which He uttered; and the objection that the 
Jesus of the fourth Gospel is a conception of 
"transcendental theology" is ineffectual and un- 
substantial to those who know, and who avow that 
the Jesus of their belief does transcend humanity, 
and in His discourses disclosed to them the mystery 
of His unity with God. We may indeed, in one 
sense, allow that the Lord Jesus Christ under- 
proved the manifestation of Himself: He lived 
still in the form and with the ways of man : and 
not till He had been put to death, could He fulfil 
the completest evidence of His divinity by rising 
again ; nay. He Himself, said as much ; for with a 
tolerance of the fallible intelligence and even the 
prejudices of men which possibly the knowledge of 
the early reception of His mission and immeasurable 
pitifulness might inspire, He said to the Jews who 
required of Him a " sign " to justify His authority, 
** Destroy this temple, and in three days I will raise 
it up." Thus should be consummate the proof of 
His having come from God. Meanwhile, from 
what He said and did," the effect upon the Jews, if 
imperfect, was various. The bulk of the people, 
especially those who felt their official position to be 
assailed by His mission and message, were held 
back, by their irritation, in disbelief : the ingenuous 
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minded like Nathanael at once accepted Him as 
their Master and Lord : others said, " when Christ 
Cometh, will He do more miracles than this man 
hath done?" others, still, hearing His language 
ascribed to the wild wandering of satanic influences, 
answered, "Can a devil open the eyes of the 
blind ? " For the time, these instances of popular 
testimony, with undesigned corroboration, carry on 
the demonstration of the personal presentation of 
the Son come from God. And in any case the ac- 
ceptance of the coming of the Lord Jesus Christ as 
announced by Himself in the Fourth Gospel, is 
not a matter of metaphysics, not the evolution of 
mere thought, but a matter of fact : it is the fact of 
Christ having come from God and of His return- 
ing, upon ffis resurrection, to God, that His fol- 
lowers believe. In so far as the belief in Christ 
may be described as a question of metaphysics, 
so may the belief of one man in the existence of 
another man, be described as a question of meta- 
physics. When St John wrote that whosoever 
believed in the name of Christ, the only-begotten 
Son of the Father, were not bom of the will of man 
but bom of God ; he never for a moment thought 
of denying their natural human buth, and obviously 
,He meant that those who received Christ were 
regenerated, so to say, bom again, to the new life 
which the reception of Him involved, through the 
pleasure and the grace of God. Doubtless M. 
Renan may still say that the Lord Jesus Christ did 
not rise from tlie dead, and that, in his judgment. 
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there is no adequate evidence of the now living 
personality of Christ and of God ; but to ascribe to 
others to whom these affirmations stand proved, 
that for them their beliefs are worked out by meta- 
physics, is to change the issue and exclude the real 
ground of their convictions. And in truth, com- 
paring documents with documents, comparing 
strictly the illustrations of St Paul's Epistles with 
the illustrations of St. John's Gospel, the corre- 
spondences of the grounds of Christian doctrine are 
so dose that we may not reasonably find any novel 
explanation in the Gospel imputed to St. John 
which should justify the suggestion that it had been 
written to accommodate the assumed standards of 
belief with the development of Christian ideas in 
the progress of the second century. And the 
argument is interchangeable. It does not detract 
from the authority of St. Paul, if in appreciating 
the inestimable value gained by his corroboration 
of the Gospel of the Lord Jesus, we find that his ^ 
language has been anticipated by Christ Himself. 
The vivid purpose of the urgent pleading of the 
Lord Jesus Christ was most directed to satisfy the 
consciousness of the world. His representative 
personality as the Son of God was never discon- 
tinuous, and He seems to have cared more for the 
trespass involved in the rejection of Him, than for 
the incidental trespasses, the trespasses incidental 
to the sole human nature of man. He said, Ye 
will not come to Me that ye may have life ; and 
again, If I had not come and spoken to them, they 
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had not had sin. It was the sin of disbelief that 
most concerned Him : and not less to St. Paul, the 
negation of Christ is death ; to believe and follow 
Him, life. We have in both standards abundantly 
the same idea — even a similar expression — ^but the 
application is varied. Anything of what we call 
plagiarism is obviously out of place. The idea 
turns upon the regeneration of the human spirit, 
as the result of throwing off the material, the 
technical, the formal, the traditional, in so far as 
these furnish and limit the elements of the mind, 
and of adhering to, becoming absorbed with, the 
contemplation ofChristandGod. Men disengaged 
from the carnal, from the base influences that en- 
cumber and pervert their spiritual functions, are 
drawn to and glorified in the Divine : and perhaps 
in elucidation of the same central theology, the fol- 
lowing words from Christ's own Gospel and the 
exposition of St Paul may not be without signifi- 
cance : " In the world ye shall have tribulation, 
but I will that you whom the Father hath given Me, 
may be with Me where I am, that you may behold 
My glory which He hath given Me." While St 
Paul puts it, "We are heirs of God, and joint heirs 
with Christ j if so be that we suffer with Him, that 
we may be also glorified together.'* Indeed, the 
eighth chapter of the Epistle to the Romans, from 
which I now quote, re-echoes the tone and trans- 
fuses the spirit of the Fourth Gospel, and among 
the less apparent of the common correspondences, 
take the following. On one occasion the Lord 
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Jesus Christ said, " He that loveth his life shall 
lose it, and whosoever hateth his life in this world 
shall keep it unto life eternal ; " while St. Paul wrote, 
"If you live after the flesh, you shall die; but if 
through the Spirit you do mortify the deeds of the 
body, you shall live." Obviously the teaching is 
identical Whosoever cherishes the life of the 
flesh, the life of the world, the life of sense and 
sensuous emotion, wastes the course and end of his 
being ; but whosoever makes an oblation of the 
affections of sense, and presents his body to God 
as a living sacrifice, shall aim at and attain inex- 
pressible immortality. 

This homogeneousness of the theology of St. Paul 
and of St. John's Gospel is plainly substantial; and 
indicates identity in the primary scope and object 
of Christianity. Let me cite another instance: 
" The righteousness which is of the law," says St. 
Paul, " is that the man which doeth such and such 
things shall live by them : whereas the righteous- 
ness which is of faith, speaketh in this wise : If thou 
shalt confess with thy mouth the Lord Jesus, and 
believe in thy heart that God hath raised Him from 
the dead, thou shalt be saved." After a similar 
manner, when the Jewish people, flocking about the 
Lord Jesus, stricken with the great signs He had 
done amongst them, but observant only of the 
material efficacy of His power, and influenced by 
the habitual requisitions of their own law, asked 
Him, " what they should do that they might work 
the works of God," the Lord Jesus answered. 
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" This is the work of God, that ye believe on Him 
whom He hath sent." Here there is no difference. 
In neither Gospel is it a question for the hands and 
arms : to do God's will, is to believe on the Sent of 
God. On another occasion, when the Pharisees 
found their complacency disturbed with the strange 
application of sight and blindness, and asked, *' Are 
we blind also?" Christ answered, "If you were 
blind, you should have no sin ; but now you say, 
we see: therefore your sin remaineth." In other 
words, notwithstanding the assumption, not de- 
niable, that the Pharisees were well instructed in 
the law, and notwithstanding their rigid observance 
of the precepts of the law, the Lord Jesus declared 
to them that they were not absolved from sin; 
ceremonial righteousness sealed their sin. The ser- 
vice of the law was imperfect. The service of the 
law alienated men from God. The service of the 
law brought no reconciliation, no peace, no righteous- 
ness. You who " see" through the law are "blind.** 
Christ is become of no effect to you, if you think to 
be justified by the law : you are fallen from grace. 
Christ came, was lifted up, died, to draw all men 
unto Him : whereas if righteousness come by the 
law, Christ is dead in vain. The ultimate unity of 
eternal life comes alone from believing in God the 
Father and in His Son whom He hath sent : this 
unity detaches men from the world, frees them from 
sin, and makes them one with Christ, and through 
Him with God. The sole " theology" of St John's 
Gospel is the presentation of Christ the Son and of 
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the Father God for men's belief: and through the 
Son should men go and be led to the Father. 
Christ was the way, the tnith, and the life : and no 
one could go to the Father but through Him. On 
the other hand, I find in the teaching of St. Paul 
the self-same " theology." " No other foundation 
can any man lay than that is laid, which is Christ 
Jesus. God forbid that I should glory save in the 
cross of the Lord Jesus Christ, God was in Christ 
reconciling the world unto Himself." In the form 
and method of St. Paul's Epistle and St. John's 
Gospel, there is no resemblance whatever. The 
composition of the one and of the other makes no 
suggestion of derivation. And there remains the 
identity of idea variously and so to say inde- 
pendently illustrated. God and Christ, both, are 
supreme and unapproachable; and whosoever is 
grafted in them shares in the unity of their righteous- 
ness. 

Hence the homogeneousness of the theology of 
St. John and St. Paul culminates in the justification 
or righteousness of God through beHef in His Son. 
In point of sense, obviously the words justification 
and righteousness are with St. Paul interchangeable : 
what he means by the one, he means by the other: 
only that he seems to prefer, to have fuller satisfac- 
tion, in using righteousness than justification. In 
the third chapter of the Epistle to the Romans St. 
Paiil writes, "By the deeds of the law, shall no flesh 
be justified: whereas the righteousness of God 
without the law is manifested, being by faith of 
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Jesus Christ unto all that believe." And in nearly 
the same language St Paul wrote to the Galatians, 
" By the works of the law shall no flesh be justified: 
if righteousness come by the law, then Christ is 
dead in vain." Again, in the third chapter of the 
Epistle to the Romans, it is said, " Judgment was 
by one (offender) to condemnation; but the free 
gift is of many offences to justification. By the 
offence of one, death reigned: much more they 
which receive abundance of grace and of the gift of 
righteousness shall reign in life by one, Jesus Christ. 
Sin hath reigned unto death, even that grace might 
reign through righteousness unto eternal life by Jesus 
Christ our Lord." Again, take the vivid distinction 
between the righteousness of the law and of the 
faith in Christ as given in the tenth chapter of the 
Epistle to the Romans. Not by efforts external to 
men is righteousness to be pursued ; the " word " 
of faith is within men ; " with the heart man be- 
lieveth unto righteousness." 

I have already quoted a corresponding statement 
from the Epistle to the Galatians, and I add this 
from the same Epistle: "Whosoever of you are 
justified by the law, Christ is become of no effect 
to you. We, through the Spirit, wait for the hope 
of righteousness by faith." So, long ages before, 
Abraham believed God and it was accounted to 
him for righteousness : but in the sight of God, no 
man is justified by the law. Clearly, what St. Paul 
means by justification, he means by righteousness : 
except, as it seems to me, that he adheies to the 



GOSPEL OF ST. JOHN. 6i 

latter term as expressing more amply his sense of 
the full effect of the grace of God. 

Thus surely, as St. Paul taught the " theology " 
of justification or righteousness through faith alone, 
the same theology and no other is taught and was 
first taught in the Gospel of the Lord Jesus pre- 
served by the Evangelist St. John. To come to 
Christ ; to believe that He had been with God be- 
fore all worlds ; to believe that God had sent Him 
to proclaim and to keep men in the conjoint God- 
head of the Father and the Son : this belief, this 
faith, according to St. John's Gospel, is eternal life, 
and perhaps Christ's language descriptive of salva- 
tion may be to be preferred to the forensic termi- 
nology of dogmatic theology. Then Christ said, 
" If you believe not that I am He, you shall die in 
your sins : " while these words from St. Paul expres- 
sively echo the same Gospel: "The wages of sin is 
death ; but the gift of God is eternal life through 
Jesus Christ our Lord." Not believing in Him, 
men should die in their sins ; believing, sin would 
not be imputed to them ; believing in Him, they 
should be " sanctified," should be made " perfect " 
in unity with the Son and with the Father. But 
according to St. Paul, as according to the Lord 
Jesus Christ, there is the same qualification of sal- 
vation. St. Paul shrunk from thinking himself or 
encouraging others to think that the righteousness 
of faith sprung from men themselves. " By grace 
are you saved through faith," said St. Paul, ** but 
that not of yourselves : it is the gift of God." And 
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in language of corresponding significance and dis- 
tinctness, the Lord Jesus said^ '* No man can come 
to Me except it be given him of My Father :" and 
again, '' I have manifested Thy Name to the men 
whom Thou hast given Me out of the world : Thine 
they were, and Thou hast given them to Me." 
Access to righteousness is the sovereign gift of the 
mercy and love of God. And thus, not Luther, 
not St Paul, but the very Sent-of-God Himself 
is the primary author of the doctrine of justifi- 
cation by faith, of the Gospel of the glory of the 
reconciliation with God through belief in His Son. . 
It cannot but seem strange to me that the Gospel 
of St John, open to this simple and straightforward 
interpretation, should, as to its purpose and power, 
be so much misunderstood and misapplied. First, 
there is the extreme criticism which brings down the 
composition of the book to the close of the second 
century or later. The merely historic evidence as 
to the existence and dissemination of the Gospel be- 
fore this time, I do not care and I am not competent 
to discuss: the execution and distribution of copies 
must necessarily have been slow ; but in so far as 
this criticism should assume the Fourth Gospel to 
be the fiiiit of the development of Christianity, and 
to present an advanced phase of Christianity, I 
aver that the Gospel is not an advancement, not a 
development, but embodies that scheme of Chris- 
tianity which before all the world, in the very earliest 
times, was presented in the preaching and writings 
of St Paul. Then there are those who, recognizing 
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the authenticity of the Gospel and its publication 
towards the close of the life of the Evangelist, ap- 
pear to regard it as something outside of the expres- 
sion of Christian doctrines hitherto made ; as con- 
taining something of philosophy peculiar to itself; 
as in some sort polemical, to refute toose or erro- 
neous conceptions; or as a sort of last word spoken 
by an Apostle, a companion of the Lord Jesus Christ, 
to complete a portion of a story that others had left 
untold. The primary misconception in these specu- 
lations arises, it seems to me, from the confusion 
of ascribing the substantial authorship of the Gospel 
to the excogitation of the Evangelist himself. The 
personal conceptions of St. John we have in his first 
Epistle: this undoubtedly exhibits to us his own 
generaUzations, his own sentiments regarding the 
life and revelation of his Divine Master. But his 
Gospel is quite other. This Gospel does not pro- 
fess to be, rather it professes not to be, the product 
of the views of the Evangelist. There may be those 
who assume that the conversations and addresses of 
the Lord Jesus Christ were composed by St. John 
as Livy composed the speeches in his History. But 
at all events this originality is not claimed by the 
Evangelist himself: on the contrary, the direct and 
unequivocal feature of the Gospel is to record the 
language of the Lord Christ. Under the varied 
views to which I refer lies the assumption that the 
publication of the Fourth Gospel about the year 80, 
sooner or later, involved a novelty of treatment 
if not an addition to the doctrines previously 
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preached ; but to this I again answer that the Gos- 
pel according to St John corresponds with the 
Gospel according to St Paul — is as the vine-stock 
that sustained the shoots that fruited in St Paul's 
teaching. 

In his lately published volume on the Christian 
Church, M. Renan with reference to the origin and 
authenticity of St John's Gospel observes that tip 
to a time approaching the close of the second 
century the scheme of the life of Jesus was the 
scheme of the synoptical gospels, and that the tone 
of the words ascribed to Him corresponded with the 
tone of the discourses in Matthew and Luke. Again, 
M. Renan says that Jesus addressing the Jews 
spoke of the Law as being " theirs," that is, not 
His; it was no longer a question of justification by 
faith or by works ; the problem had gone beyond 
these simple terms ; salvation came from " gnosis " 
through initiation into certain secret mysteries ; and 
Christianity had passed into a sort of hidden phi- 
losophy of which neither Peter nor Paul had any 
conception. Well, then, such being the opinion 
expressed in a book of full and familiar knowledge 
(but it may be permitted to say, with singular 
failure to appreciate, occasionally, the correspon- 
dence of events ; as for instance, when M. Renan 
says, Mohammed should most exactly be spoken 
of as a Judaic Christian, and that the Koran repre- 
sents better primitive Christianity than does the 
Fourth Gospel), the more needful is it to consider 
whether M. Renan has rightly interpreted .the 
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teaching of St. Paul, teaching not by any means re- 
served for the latter half of the second century, but 
indisputably published by the middle of the first. 
Grant that throughout the Fourth Gospel the Lord 
Jesus Christ does not speak of justification by faith, 
and yet we only change our terms when we affirm 
that the unvaried condition of the salvation which 
He announced was righteousness by belief; a con- 
dition as familiar to St. Paul's Epistles as to the 
Gospel of the Apostle John. And however much 
the scheme of the life of Christ commonly con- 
ceived till after the middle of the second century 
may have corresponded with the narratives in the 
synoptical Gospels, it should seem to the ordinary 
apprehension, not fixed by an exclusive gaze on a 
metaphysical hypostasis, that the special charac- 
teristics of Christ's personality and the object of His 
mission, as these fell from His own lips in the record 
of St. John, closely correspond with the unmis- 
takable tenor of the Epistles of St. Paul. The 
word "logos " is for M. Renan an absolute antici- 
pation and the complete expression of the Fourth 
Gospel, and raises, if not for him, what would be 
for others, an ineffaceable scare; he will not look 
beyond the five letters that stereotype an image of 
the brain ; and though the Evangelist John, in the 
introduction to his Gospel, wrote of the " Word " 
having been made flesh, with a meaning entirely 
conformable to the language of St Paul when he 
said of Christ that He had been born of a woman in 
the likeness of sinful flesh, we cannot but conjec- 

£ 
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ture that if the Evangelist had anticipated the 
criticism of our time, he would, for the avoidance 
of misunderstanding, have chosen language to inti- 
mate the coming of the Eternal Son which should 
have obviated the objection presented to us under 
the assumption of a transcendental unreality. We 
are safe to be assured that it was not the purpose 
of the Evangelist by any expression of his own, to 
mystify the subject, to weaken the effect, or to 
shake the authority of the conversations and ad- 
dresses which he was about to record, and which 
constituted the ideal foundation of his conception 
of life in and through Christ Assuredly there is a 
" gnosis " in the Fourth Gospel for those who care 
to look for it, simply, on its own terms. I do not 
mean now so much the divine personality and 
mission of Christ as the distinction which he drew 
between the "word" which he taught and the 
word, if it may be called a word, of the doctrines of 
the Prince of this world. The authority of the con- 
ceptions of human interests and obligations, which 
professedly is self-derived among men, is alien to 
and irreconcilable with the word of God. The self- 
derived word of men "hath nothing in Christ," 
men thus taught know not " whither they go," 
whither they are led ; whereas Christ by His word 
draweth all men unto Him. The contrast is thus 
plainly drawn between the Supremest good which 
has its fulfilment and source in the Supremest 
being, and the speculative, the variable, the en- 
cumbering that alone is possible to men " feeling 
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about " (as Plato says of the sophist and the Posi- 
tivist of himself) within the domain of the earth. 

About the time that Christ came and by " per- 
sonal affirmation " disclosed His mission, the world 
was not without the choice of an alternative. The 
first Emperor (I quote from Smith's Gibbon) con- 
sented to assume during his lifetime a place among 
the tutelar deities of Rome ; he tolerated private 
superstition of which he might be the object ; but 
he left to his successors the care of his public 
deification. Hence a regular custom was intro- 
duced that, on the decease of every Emperor who 
had neither lived nor died a tyrant, the Senate by a 
solemn decree should place him in the number of 
the gods ; and the ceremonies of his apotheosis (it 
might be said his resurrection) were blended with 
those of his funeral. The title of Augustus came to 
convey something of a divine nature ; and it has 
been said, "Imperatori, cum Augusti nomen ac- 
cepit, tanquam praesenti et corporali deo fidelis est 
praestanda devotio." And here is the result of the 
oblation of these vain honours: as soon as the 
divinity of the emperors was established by law, it 
sunk into oblivion without contributing either to 
their own fame or to the dignity of succeeding 
princes. It was then that the foundation of an 
empire of another kind was laid which in the course 
of the early as of latter ages has drawn the alle- 
giance of the world to the feet of Christ. The 
Chief Priests, indeed, fearing the imminent gather- 
ing of the Jewish people to the new doctrine, 
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thought that the Romans would come and destroy 
both their place and nation; but whatever were 
the results of the collision between the political 
power of Rome and Jewish disaffection, we well 
know that Jewish rage as well as the potential de- 
crees of the Senate and the collective acclamations 
of the Roman people struggled in vain against the 
irresistible reception of the memorable, if singular 
sacrifice, which by a sublime prophetic anticipation, 
under the type of the decay of a sown seed-corn 
should be followed by perennial and abundant 
harvests. 

Probably the deductive and didactic form of 
Christian apologetics has unexpectedly promoted 
the assumption that the faith of Christians is spe- 
culative and metaph3rsicaL Universal deduction, 
in truth, turns the attention of those who assail or 
distrust it, as of those who maintain Christianity^ 
away from the proof or the necessity of proving the 
personal visitation to the world, of Christ from God. 
A scientific theorem, M. Renan observes in one 
place, is shown by the demonstration of it ; whereas 
the belief of the early Christians, in the time of 
persecution, was shown by their dying for it ; as if 
subjective feeling carried no objective connection* 
Therefore it can never be out of place always to 
affirm the demonstrable series of facts, without 
which Christianity fails, the coming, death, and 
resurrection of the Lord Jesus Christ In a late 
number of the " Revue des Deux Mondes," M. Alfred 
Fouill^e says with admirable precision : '^ La periode 
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adulte, pour une science, se reconnalt a Texacte 
separation de rh3rpothetique et du certain ; tant que 
cette distinction n'est parfaite, Tastronomie demeure 
astrologie, la chimie alchimie, la philosophie 
th^ologie." Let us hold then to certainty in the 
philosophy of Christianity, whatever uncertainty 
may hap to formal theology ; and hence holding to 
the proof of the fundamental truth of Christ's resur- 
rection, we are safe to avow that His personal affir- 
mation (to use M. Renan's word) of His relation 
towards God and towards men, is natural and not 
transcendental ; and within His knowledge prevails 
translucent and eternal, what we speak of and 
faintly conceive, as the glory and the grace of God, 
which it is God's purpose that all who receive and 
follow the Father and the Son, should be permitted 
to approach and share. Let me again say that the 
" logos," the word, is for M. Renan a metaphysi- 
cal conception which late in the second century 
brought about a novel development of Christianity; 
whereas, a very few verses on from the employment 
of the term in the first chapter of the Fourth Gos- 
pel, we find in strictly Pauline language the defini- 
tion which the term imported in the mind of the 
Evangelist ; a definition the more precise, in so far 
as it is set forth by a contrast as well as by a di- 
rect explanation. " The Law was given by Moses ; 
but by Jesus Christ came grace and truth." St. 
Paul, some twenty or thirty years earlier, had 
already written, " you are not under the Law, but 
under Grace;" thus familiarizing men with the 
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distinction between the abrogated formalism of the 
Mosaic Law and the righteousness involved in the 
personal presentation of the grace of God through 
Christ; and it is obvious that not any abstract 
idea, vaguely hypothetic, of Christian philosophy, 
but the positive presentation of the personal attri- 
butes of Christ, the sent Son of God, prescribed 
the language common to the Apostle and the 
Evangelist. 

Dean Alford, a man of much accomplishment 
and of much special knowledge in theology, ob- 
serves of St. John's Gospel that it is neither com- 
plete enough nor elementary enough for the first 
founding of a belief of Christ in the mind. Surely 
a curious illusion. I scarcely know what Dean 
Alford thought of the success of St. Paul in found- 
ing a belief in Christ among pagan people, but the 
fact of his success is to all men indubitable ; and 
yet, whether we look to the "elementary" notion 
of St. Paul's evangelization or to its "complete- 
ness," it should seem as if in neither respect is it 
to be compared in maturity and authority with the 
Fourth Gospel. I take it that as the Evangelist 
knew his Gospel to be the original utterance of the 
Lord Christ, so he knew it to be substantial and 
complete ; and it is entirely incongruous with his 
vocation as an apostle to assume either that he 
veiled for half a century or depreciated the vital 
efficacy of that Word of God which was the sole 
and sublime burden of his Gospel The opinion 
of Dean Alford with respect to the sufficiency of St. 
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John's Gospel seems to have been governed by his 
unwelcome consciousness of the difficulty of recon- 
ciling the special teaching of this Gospel with the 
standards by which his position as a Churchman 
was defined and to which his adhesion was exacted. 
To be sure, the Lord Jesus Christ did not care to 
inculcate the dogmatic metaphors that to so many 
make the substance of Christianity, and it might 
be difficult to construct the affected, unsympathetic, 
and composite theism of the propositions of the 
Athanasian Creed out of the four comers of the 
Fourth Gospel — the formal ligaments that give the 
shape and the " law " of that Creed to the Church 
may not be there; but words are altogether in- 
appropriate to declare the amplitude of the Divine 
mission of the Lord Jesus Christ ; the constitution 
of His Father's household ; the marvellous brother- 
hood of men and Christ :• the sloughing of trespass, 
and the spirit of trespass, which the acceptance of 
Him involves; and the glory of the Light that 
draws all men up from the pit of darkness and 
death. 

I have hitherto noticed the corroboration afforded 
by St. Paul to the Fourth Grospel as a primary and 
substantial standard of truth; but look to the 
broadly drawn lines of the Apostle's own thoughts, 
and it will be found that the aspect of his Christian 
conceptions, in which he most conforms to the 
exact creed of St. John's Gospel, and which is in 
itself most memorable, is his paramount and ex- 
clusive realisuL From this prominent standpoint 
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as a Christian Apostle, with the deepest deference, 
he habitually moved in the presence of the identi- 
fiable personalities of God and Christ, widening the 
regions of humanity till it meiged within the imme- 
diate domains of heaven. To St. Paul, his habi- 
tual dwelling-place, constantly accessible, was not 
bounded by the limits of the earthly world : the 
seat of his Christian feeling and relationship be- 
came the globe of all the worlds ; of the nearer, 
intimate, and visible world continuous with the 
outer, remote, not visible world that folded it in. 
Nor did this contemplation spring from an ecstasy, 
from a vision of a third heaven ; but from an assu- 
rance of the veriest realism, of the existence of a 
boundless sphere adequate in its amplitude for the 
universal presence of Christ and God. Once the 
Apostle wrote that Christianity had broken down 
the partition wall that hitherto separated the Jewish 
from the other people of the earth, levelling alike 
the privileges and the obligations which had given 
to the former a special pre-eminence : and much 
in the same manner, the Apostle's conception of 
the gracious advent and revelation of Christ on 
earth brought the things of the second life so sure, 
so familiar, so near to him that he meted out the 
spaces of the earth till itbecameconterminous with the 
liberty of the glory of the illimitable home of God. 
When St. Paul had reached the mid-term of his 
busy apostleship, twenty-five years had barely passed 
since the Lord Jesus Christ walked among men 
-proclaiming His mission firom God and the message 



GOSPEL OF ST. JOHN. 73 

which He had been sent to deliver, that He was the 
Son of God, and from eternity had been in unity 
with Him. Thus who can doubt that it was the 
foremost object of His mission, through His person 
and His relationship to the Father, to make plain 
to the world an imperfectly known or a forgotten 
God ; even to the Jews, who had become blinded to 
the supreme attributes of the Almighty, and mis- 
apprehending the requirements of His will, had 
been cut off from the stem on which their race had 
been once cherished and sustained through their 
dependence upon Him ? 

On one occasion, to the dread terror of Paul and 
Barnabas lest they should be identified with the 
profanity, the people of Lycaonia cried with wild 
enthusiasm that the gods had come down to them 
in the likeness of men. The revulsion thus mani- 
fested by St. Paul, a revulsion from the ascription 
of supernatural pre-eminence bordering on deifica- 
tion, may be found portrayed, with a qualification 
that need hardly be reserved, in an incident the 
most intensely dramatic of the Commedia of Dante 
— ^the meeting of Virgil and Statins. After a pas- 
sage of extraordinary beauty. Statins, in his extreme 
affection, fiung himself at the feet of the elder poet, 
and seeming as if he would do obeisance to him, 
was stopped by Virgil : — 

«* Frate, 
Non far, che tu se ombra e ombra vedi." 

"No, not to me, my brother, 
Who am a weightless shadow, just as thou." 
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But never in His so short ministration to the world 
was the Lord Jesus Christ approached with the 
irreverence of pagan superstition. Christ spoke as 
never man spoke, He was heard as never man was 
heard, and His sense of His palpable membership 
within the Godhead carried His divine personality 
from ear to ear, from mouth to mouth, from heart 
to heart, along the stream of years. Inopportunely, 
prematurely, so far as age went. He was put to 
death ; He was buried ; but the grave could not re- 
tain Him \ and reassuming the lineaments of huma- 
nity for the transitory assurance of His disciples. 
He may seem to have carried up with Him the 
reconciled affection of men, as He was exalted where 
He should exercise a continuous intercession on 
their behalf. St. Paul lived in Him, and he seems 
to have been assured of his own self-existence less 
(as is the common place of philosophy) from his 
own self-consciousness than from his vivid con- 
sciousness of the immanent reality of the historic 
Christ; and that God, on whom devolves the order- 
ing of all the worlds, of this and other countless sun- 
systems in their procession through infinitude, never 
laid aside or relaxed His interest in men for whom 
He withheld not the sacrifice of His Son, nor would 
withhold whatever else might bring men to share 
in His love. 

Familiarity on one side of social manners entails 
disrespect, and sometimes familiarity of phrase is 
adopted, not felicitously, not successfully, to vul- 
garize men out of their opinions. On another side, 
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familiarity fosters, not forfeits, affection and defe- 
rence in the family \ fosters, not forfeits, loyalty and 
duty and obedience where there is pre-eminence in 
place and merit According to the Apostle, the 
depth of the riches both of the wisdom and know- 
ledge of God is immeasurable \ none have known 
the mind of God, or are capable of being His coun- 
sellors ; nor has it been for any to give Him any- 
thing that it should be recompensed to them again, 
for of Him, and through Him, and to Him are all 
things. Nevertheless, of One who is so unapproach- 
able we are the very children ; we are children, as it 
were, by adoption ; nor do we break through the 
close of His greatness in calling Him, Father. St. 
Paul's reverence was too profound to be irreverent : 
he never thought to diminish God in aught by 
drawing near to Him \ rather, to hold off from God 
was to alienate himself from the effusion of His 
grace* Whatever respect we may, under the 
guidance of formal duty or of voluntary deference, 
pay to any of our fellow men, we, with perfect free- 
dom, naturally reserve our own opinion \ but the 
demeanour of St. Paul in his submission towards 
God was quite other, manifesting an absolute ac- 
quiescence in His will and purposes. He was 
drawn on and towards God always ; could not be 
too near to Him, and might meet Him face to face 
to-day, to-morrow, or the day following, there, where 
He is. He and other men were children of God ; 
being children, were Co-sons with Christ, joint heirs 
of Christ in that inheritance which devolved to 
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Him on His rising from the dead, as a sjnnbol of 
succession to those who accepted and followed 
Him. To St. Paul, in the passage of the frontier 
between the two worlds, death carried no penalty; 
living on the earth, He was absent from the Lord, 
and His longing was to be clothed upon with in- 
comiption and immortality. 

In the writings of St. Paul, as throughout St. 
John's Gospel, the eternal God is always of trans- 
cendent supremacy, and the effective ground of the 
Apostleship of Paul brought him forward to pro- 
claim the explanation of the mystery that had been 
hid from all ages, of the mystery of the advent of 
Christ, God's Son ; and everywhere throughout his 
Epistles, St Paul has left us ample illustration of 
the realism of his Christian convictions, of the 
realism of a conjoint divine life in the regions of 
the eternal and the infinite. There is more, so it 
seems to me (who may not be a good judge) in this 
realism than may be found in ordinary superficiality 
of expression and customary embtion ; a realism of 
personalities intensely near and familiar to St Paul, 
and which he desired to make familiar to men ; of 
Christ as a Brother ; of God as a Father; to whose 
very household and family he introduced them. 
Consider how closely contemporaneous with St. 
Paul were the primarily historic sources of his faith, 
much as to our generation are such incidents as 
these: the potato famine in Ireland with which 
throbbed in sympathy all England; the auction 
that visited our soldiers in storm and cold and ex- 
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posure in the Crimea; the magnanimous Sir Robert 
Peel, for whom, in dying, it was said, some men 
felt it would have been well if they had been sub- 
stituted; and the scrupulous, righteous-minded 
Abraham Lincoln. Our acceptance of the occur- 
rence of these events in the history of the last five- 
^nd-thirty years being what it is, we need not 
wonder that St. Paul should have accepted historic 
events that fell in no earlier time before his own 
martyrdom. But this is of common knowledge and 
common agreement, and it is rather my purpose to 
notice the felicitous application which, with preg- 
nant repetition, St. Paul made of the events coming 
within the scope of his Apostleship. 

But, after dl, I err in saying that the historic 
events that constituted the foundation of St. Paul's 
opinions and arguments are of common knowledge 
and common agreement. A recent critic of large 
scholarship and of vigorous genius has assumed 
(not only he, indeed) the Apostle's argument to 
proceed from subjective generalizations of moral 
obligation, and not from the recognition of a trans- 
cendent personal Godhead. Mr. Matthew Arnold 
mistakes and mispresents (I do not in the least 
mean misrepresents) the groundwork of St Paul's 
teaching, giving us as the philosophy of the Apostle's 
creed what an advanced criticism of the nineteenth 
century conceives that he ought to have taught, un- 
encumbered by the obligation of accepting the facts 
with which his own century made him cognizant. 
Here are Mr. Arnold's words : " From the moment 
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Christ was content to do God's will, He died. 
Paul's point is, that Christ in His earthly existence 
obeyed the law of the Spirit, and bore fruit to God; 
and that the believer should in his earthly exis- 
tence do the same. That Christ died to sin, that 
He pleased not Himself, and that, consequently, 
through all His life here, He was risen and living to 
God, is what occupies Paul. Christ's physical re- 
surrection after He was crucified is neither in point 
of time, nor in point of character, the resurrection 
on which Paul, following his essential line of 
thought, wanted to fix the believer's mind." I have 
no purpose of criticizing Mr. Arnold's essay ; only, 
these remarks give me an opportunity of more 
pointedly showing the basis of the Apostle's theo- 
logy ; and how Mr. Arnold's supposititious datum 
is a mere illustration used by the Apostle with as 
much effect as earnestness and eloquence to en- 
force the vital acceptance by his followers of the 
substantial resurrection, and of the Godhead of the 
Lord Jesus Christ. With regard to St. Paul's au- 
thority to make and keep us Christians, it is by far 
more important to be assured what was the nature 
of his own knowledge (a knowledge personally con- 
firmed to him by another, and another, and another 
of the Apostles), and what his opinions and feel- 
ings, rather than to discuss and question the grounds 
and sources of the one and the other ; for he him- 
self becomes a testimony to us of the facts which 
his knowledge recognized, and of the inferences 
which his intelligence had deduced. What seems 
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to me clear, then, from St. Paul's own language is 
that essentially to limit the references to Christ's 
death and resurrection to a moral abstention from 
sin, and a moral living to the righteousness of God 
is incompatible with the copious and urgent asser- 
tion of the death of Christ by crucifixion, of His 
resurrection, and of His co-association with His 
Father in the eternal heavens. 

Here is a sample of St Paul's language, and it 
may be said, in fairness, of his line of thought : 
" How say some among you, that there is no resur- 
rection of the dead ? If tliere be no resurrection 
of the dead, then is Christ not risen, and if Christ 
be not risen, our preaching is vain. Yea, and we 
are found false witnesses of God \ because we have 
testified of God that He raised up Christ, whom 
He raised not up, if so be that the dead rise not. 
If in this life only we have hope in Christ, we are 
of all men most miserable." Observe these last 
words : the Apostle says of himself and other 
Christians that if the course and object which they 
should prosecute for their supremest regeneration 
were confined to this world; if in this life only 
they had hope in Christ, they would be of all men 
most miserable. To the Apostle, always, the Lord 
Jesus Christ was a living mediator and intercessor 
beyond the sight of men. Any view of St. Paul's 
theology whidi should represent the resurrection 
and eternal life of the Lord Jesus Christ not to be 
his essential line of thought, is another Gospel than 
St. Paul's, a Gospel which certainly it is not my 
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purpose to disprove, while I am content to assume 
what it would be pretentious to profess to prove, as 
to the fundamental characteristics of the Apostle's 
evangelization. These characteristics I assume 
from the Apostle's own language, and I would not 
seem to justify the grounds of his personal con- 
victions. 

And it should be said, perhaps, that even the mis- 
apprehension which St Paul shared with his time, 
with respect to the second coming of the Lord 
Jesus Christ at an early if still indefinite date, shows 
to us, as it confirmed in him, his vivid apprehension 
of the ever-prevalent personality of the eternal Son 
and eternal Father within the unlimited and illimi- 
table regions appropriate to the Godhead : while as 
regards men of his own day, in anticipating the 
advent of Christ within the generation before them, 
the Apostle seems to have invoked them to die to 
the viler tendencies and affections which were in- 
compatible with the spiritual forms which they 
should have so soon to assume. If before Christ 
came, there should not be time for material death 
in its due course to reach them, let them at least 
die to sin. *^ The night is far spent, the day is at 
hand ; now it is high time to awake out of sleep ; 
for now is our salvation nearer than when we be- 
lieved." Perhaps, after our own familiar language, 
the wish was father to the thought; it was so 
natural to those to whom the events of the years 
thirty to thirty-two of the new era were recent and 
familiar, to expect that the grace which in great 
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humility had visited them, would not, as they might 
have thought, be balked of its complete purpose, 
and that the Lord from heaven, quite as much 
moved by His love as to show His power, would 
speedily return to bring mankind finally captive 
under His sway. Christ having come once, having 
reappeared after death, might return a third time 
without any strain to their conceptions. To ade- 
quately appreciate the thoughts of St. Paul, of the 
men whose views influenced him, and of those 
whom he influenced, we should at least assure our- 
selves that to their conceptions of current history, 
the Lord Jesus Christ was no phantom : the de- 
ference manifested towards Him from His earliest 
ministry by His disciples and immediate followers 
was unconstrained, instinctive, marvellous : from 
the first and always. His divinity may be truly said 
to have hedged Him in, and to have exalted Him 
above every name with which there might have 
been any disposition to place Him in comparison 
or contrast. People of our own day think to fol- 
low St. Paul's example and lessons in aiming at and 
professing faith ; and in truth the faith inculcated 
by St. Paul is in no one to be reprehended : but 
what certainly has no authority, from the Apostle is 
a faith which should have the characteristics of a 
statutory condition, or of a recipe which should, as 
it were, be made up and taken according to the 
prescription. What the Apostle found in faith was 
the manifestation of his relation towards One beyond 
himself : he sought primarily to know Christ ; and ' 

F 
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that he might know Him, he aimed (he, but who else 
will venture to say, he aimed) at sharing His suflfer- 
ings, conforming to His death, and reaching even, 
if he might, to His resurrection. St. Paul was not 
indifferent to his own yearnings, but these became 
the more, not less vivid, in being drawn to, because 
drawn by, an effulgent centre beyond himself. 

Speaking from this standpoint, St. Paul in order 
to conciliate the hearing world to Christianity, sought 
to bring down the ministration of Christ's sacrifice 
within the possibilities of their suffering and acting, 
and, by way of analogy, declared that they should 
die, or desire to die, that they might be quickened 
effectually into life. Men, the Apostle declared, 
were to consider themselves completed in the de- 
tails of His sacrifice. In Him, they had been, as 
it were, circumcised with the circumcision made 
without hands, in putting off the body of the sins 
of the flesh by the circumcision of Christ : for to 
them, if they accepted and followed Him, His cir- 
cumcision should represent in a figure the aban- 
donment of the world and of sin. In Him and 
with Him, should they consider themselves cruci- 
fied \ and none the less, should they live. Dying in 
sin and to sin, it should not be reckoned as death, 
for through their acceptance of Him they should be 
raised to a regenerated life. But the most effective 
and appreciable of these allusions should be found 
in the announcement to the early Christians, that 
they should hold themselves to be buried with 
Christ in baptism. " Know ye not that so many of 
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US as were baptized into Jesus Christ, were bap- 
tized into His death ; therefore are we buried with 
Him by baptism into death; that like as Christ 
was raised up from the dead by the glory of the 
Father, even so we also should walk in newness of 
life." This language appealed to the emotions 
raised in the people by their observation of the 
familiar rite whereby they were initiated into 
Christian membership. Immersion in the waters 
of one or another Jordan, sinking down in the 
baptismal pool out of the light of day, was likened 
by St. Paul to burial, to the burial of Christ ; and 
so emergence from the enclosing water, rising up, 
if dazzled, if breathless, to the brightness of what 
seemed a new sun and new life, was likened to the 
resurrection of Christ from the dead. To St. Paul 
the immersion of baptism was a most memorable 
t)rpe of the death of the corrupt affections that are 
irreconcilable with godliness; and as Christ died 
once, so were men baptized once, to rise to asso- 
ciations of an immortal life, that henceforward the 
deadliness of sin should no longer exercise dominion 
over them. But the double sense in which St. Paul 
spoke of men dying with respect to sin, should be 
distinguished : for, first, he resembled the immer- 
sion of baptism, with affectionate remembrance, to 
the death and burial of Christ ; and, next, he speaks 
of men being dead in sin, that is, by reason of sin ; 
sin being virtually death ; but in either case, the 
consequent suggestion is the same, that afterwards, 
ever, abjuring the corruption of worldly sjrmpathies, 
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men should rise to a new and purified life ; to that 
life, even now, temporary, preparatory ; but strain- 
ing to eventually reach and realize the consummate 
completeness of the divine life in association with 
the universal presence and glorified personalities of 
Christ and God. Assuredly, St. Paul sought to 
promote righteousness among living men ; but he 
did not confound reflected light with its source, and 
he always looked forward to the realization beyond 
time of the glorified presence of the Son and the 
Father. 

Thus did St. Paul seek to conciliate the affections 
of his followers towards the highest and ultimate 
life : in identifying their legitimate, or rather obli- 
gatory aspirations with the course of Christ's sacri- 
fice, he made them and the world conscious that 
they were of kin with Him. But on occasion the 
Apostle said more, using language which, appro- 
priate in him, might be inappropriate in others. 
He told the Colossians, for instance, that he re- 
joiced in his sufferings for them, and filled up that 
which was behind of the afflictions of Christ, in his 
flesh, for the Church's sake. It may be hard for 
men to say, that Christ left anything unsuffered for 
them to share in and complete ; though in tender 
humility they might be glad not to shrink from 
afflictions which should remind them of Him. On 
another occasion St. Paul wrote to the Corinthians 
(but now for others as well as himself) that they 
were always bearing about in the body the dying 
of the Lord Jesus, that the life also of Jesus might 
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be made manifest in their body. In this remark- 
able language does the Apostle declare how, every 
moment of his life, he commemorated the death of 
Christ : and not His death only, also His life, in 
having been brought again to life from the dead. 
The Apostle goes on to repeat, in words quite 
beyond the purposelessness of commonplace or 
habitual repetition, we which live are always de- 
livered over to death, for Jesus' sake, that the Ufe 
also of Jesus might be made manifest in our mortal 
flesh. From the time he got up to the time he lay 
down, through the livelong day, St. Paul desired to 
manifest, in whatever language he might speak, and 
whatever opportunity should present itself, his un- 
interrupted remembrance of the death of the Lord 
Jesus : he spoke, according as he believed, to this 
end, that God which raised up the Lord Jesus shall 
raise up us also by Jesus, and shall present us with 
Him. St. Paul, according to his own perceptions, 
did not dream as he spoke of the death of Christ 
and His resurrection, and His return to his eternal 
Son-hood, glorified in the presence of His Father. 
He felt that he knew this with the assurance he 
had of his own waking from his last night's sleep. 
Meanwhile, the time to him was probationary. To 
him, indeed, death was the very gate of Ufe : but 
now, in the time of this mortal life, waiting for the 
final fulfilment, in constant commemoration of the 
death of Christ the Lord, in perpetuam ret memo- 
rianiy he daily died that he might typify the re- 
splendent life to which he and all who followed 
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him should be quickened. If one or the other eye 
offended him, he would cast it out; should a 
pleasant trespass offer to deface his known and 
urgent rightfulness, he would leave it unsustained 
to perish. Always, from Sunday to Saturday, from 
morning to evening, always, he bore about in his 
body the dying of the Lord Jesus, to set forth His 
death, and at the same time His life ; then with the 
vivid consciousness of the reality of the relation- 
ship that inspired him, St Paul immediately spoke 
of himself as the ambassador of Christ, by his 
message beseeching all men to reconcile themselves 
to God, who was reconciling the world to Himself 
in and through Christ, that they might be made the 
righteousness of God in Him. And of this message 
of reconciliation, whereby the Apostle recalled men 
to associate themselves with the peace of God, we 
have a remarkable counterpart in the closing un- 
veiling of the divine mystery in St. John's Gospel : 
" I in them and Thou in Me, that they may be perfect 
in one ; and that the love wherewith Thou hast loved 
Me, may be in them and I in them.*' 

In the composition of his Epistles, St. Paul has 
done two things boldly and clearly. In the first 
place, he presented for the evangelization of the 
world what Christianity in a positive sense to his 
apprehension imported: such as, above, I have 
given a partial account of. In the second plac^, 
he wrote one Epistle especially to show what, in a 
negative sense, Christianity did not import, as well 
as to disparage certain aids and methods by which 
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its apprehension was impeded or distorted The 
following words taken from the Epistle to the 
Galatians give the negative side of the Apostle's 
teaching: — "If righteousness come by the Law, 
then is Christ dead in vain." Whosoever prose- 
cutes the attainment of righteousness, that is the 
Christian life, by methods of legality, for him Christ 
in vain died ; Law excludes and conflicts with the 
coming and the dying of the Lord Jesus Christ ; 
men may take their choice, but let them truly 
know that to found righteousness on Law dispenses 
with Christ's death. It is not through the works 
of the Law, but through the hearing that leads to 
faith, that men are brought under the influence of 
the spirit of Christ and of God. Men should well 
know that if they think themselves to be justified 
by the Law, they are fallen from Grace, and Christ 
becomes of no effect to them. 

By Law, St. Paul primarily meant the Law of 
Judaism, but also otherwise any regulative scheme 
or system by which through men or through things 
used or directed by men, it was professed that 
justification or righteousness, that is to say the 
highest interest attainable in relation to Christ and 
God, could thereby be best promoted and secured. 
People may object to what the Apostle said ; that is 
possible ; nevertheless he certainly did say that any 
regulative system to be worked by men, superseded 
Christ in His meritorious death, and God in His 
affluent grace. Through its inefflcacy, St. Paul 
felt as if he had died to the Judaic Law, and thus 
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that he had died to any and every Law. If as re- 
gards the Christian life, the Judaic Law was of no 
service to Jews, much less should another Law be of 
service to Jews or to other than Jews. St. Paul 
could hardly write with patience when he was 
brought to speak of the authority claimed for any 
statutory system to secure peace to men in heaven. 
A common expression among ourselves is, that it 
is impossible to make men moral by Act of Parlia- 
ment; and language familiar to ourselves might 
make us the better appreciate St. Paul's thoughts 
and language. The Apostle as much as said that 
by the canons of Convocation or what else, you 
cannot make men joint heirs of Christ and sons of 
God : he as much as declared it to be preposterous to 
seek to create and sustain Christian conception and 
Christian feeling by statutory administration, to 
depend on which, to follow which, was like depend- 
ing on and following the base and beggarly elements 
of the material world. St. Paul did not look for 
compatible affinities in things that of their very 
nature were beyond relation. Entertaining strong 
opinions, he did not go about to find soft words to 
express himself. With him, a spade was a spade. 
Perhaps it is curious that, never for a moment, did 
he among the bulk of his countr3anen show any- 
thing like shabby shame for his singularity in aban- 
doning the Judaism in which he had been brought up. 
The jeers and reproaches of Jews he was ready with- 
out timidity to face. To him on the winning side, 
lay the strength and confidence of victory. They 
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were the real circumcision, he said, which worship 
God in the spirit and rejoice in Jesus Christ, and 
have no confidence in the flesh. The privileges 
and services which he had given up were as dung 
to him. Writing to the Ephesians, St Paul declared 
the law of commandments contained in ordinances 
to be the source of enmity to both Jew and Gentile; 
and this, by His redemption, Christ abrogated and 
slew : and, in very similar language, he wrote to the 
Colossians that Christ blotted out the handwriting 
of ordinances that was against us, which was con- 
trary to us, and took it out of the way, nailing it 
to His cross, exposing it as a wretched rag of 
righteousness to the gaze of men. 

If righteousness come by the Law, then Christ in 
vain died. St Paul did not come before the world 
as a philosopher ; but we shall not detract from his 
authority if we find a philosophy in the exposition 
of his special subject, and these words may furnish 
an instance : the seat of human thoughts and human 
affections, religion being the subject matter (but 
not excluding other subjects), is not susceptible of 
being affected by mechanical rule from the outside. 
On one occasion the Lord Jesus Christ showed 
forth the luminous truth that men were embased, 
not by matter of whatever kind that proceeded 
from a source external to themselves, but by what 
sprung firom and was developed within their own 
breasts. The converse is equally true: not the 
operation of a sensible agent, not the application of 
insensible matter from without a man; but the 
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evolution of his own ideas and emotions ftom 
within, exalteth him. If righteousness come by the 
Law, Christ is dead in vain. 

For centuries before the same truth had been 
enunciated, as thus : — " Sacrifice and offering Thou 
didst not desire; mine ears hast Thou opened: I 
delight to do Thy will, my God, (for) Thy law 
is within my heart : burnt-offering and sin-offerii^ 
hast Thou not required." Here mechanical and 
material ministration is declared to be inefficacious 
on the part of man and unacceptable to Grod : for 
righteousness cometh not by the Law; and through 
the hearing of the ear and the emotion of the heart, 
the counsels of God will become known and 
perfected. 

Observe also the undisguised contempt with 
which St Paul spoke of circumcision. Writing to 
the Ephesians, he said, they were called uncircum- 
cision by that which is called the circumcision in 
the fiesh made by hands : as if pointing out the 
baseness of the conception that should rec<^ize in 
the dexterity of mere fingers the faculty of creating 
a status in the Church (Jewish or Christian) that 
should be worthy of esteem in the sight of men or 
God. St. Paul's language reminds us of the indig- 
nant disdain with which the prophet Isaiah wrote of 
idolatry ; as if a man having hewed himself a It^ of 
cedar or of oak, should with perfectly legitimate 
purpose, bake himself bread with a portion of the 
wood ; should kindle himself a fire to warm him 
with another portion, and fashion another portion 
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into 3 god and fall down and worship it I may 
not too often repeat, if righteousness come by the 
Law, then Christ in vain died. 

The philosophy of St, Paul with respect to the 
incompatible effects by some expected from hetero- 
geneous acts and heterogeneous things, applied also 
to the persons by whom the acts were done or the 
things administered, I have already referred to the 
Apostle's memorable view of baptism. To him 
baptism was a constant memorial of the death and 
resurrection of the Lord Jesus Christ ; and to him 
living, became a symbol of Christ's redemption. 
But he shrank, as if with dread, from the ascription 
of peculiar authority as an agent in the ministration 
of the rite. The Corinthians had begun to raise 
party cries, and to make themselves special fol- 
lowers of the ministers by whom, by baptism, they 
had been admitted into the Church. " What I " ex- 
claimed the Apostle, " do you look upon me or any 
other Apostle as your Redeemer? Was Paul crucified 
for you ? were you even baptized in the name of 
Paul ? " And then he went on, in extraordinary 
plainness of language, to thank God that he had 
baptized none of them except the very few he 
named. To administer baptism was not his voca- 
riotL Christ sent him not to baptize, but to preach : 
and with whatever foolishness, with whatever weak- 
ness he preached, his preaching was the power of 
God to salvation. Nor was this attestation of the 
absolute and unqualified efhcacy of preaching a 
casual expression of incidental thought. Elsewhere 
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and later he wrote, Men cannot call on Christ, if 
they do not believe in Him ; nor can they believe 
in Him unless they hear of Him; nor can they 
hear of Him without a preacher ; and bright upon 
the slopes of the mountains are the feet of those 
that preach the Gospel of peace. Moreover, St. 
Paul had his prototype in the Psalmist. To the one 
as to the other, the law of ritual was infructuous 
and untrue ; and the Psalmist, as St. Paul, " in the 
great congregation," preached the law of righteous- 
ness which he had within his heart. 

St. Paul's highest and only credentials as a 
Christian Apostle were to announce himself as a 
minister, through whom men should believe ; as 
though God did beseech men through him, he was 
an ambassador for Christ. Nor did St. Paul sepa- 
rate himself from his people. Through Christ, all 
men, minister and people alike, Jew and Gentile 
alike, had access by one Spirit unto the Father. 

How poorly St Paul estimated his personal 
position under the law of Judaism is sufficiently 
shown by his own words : " If any other man 
thinketh that he hath whereof he might trust in the 
flesh, I more : circumcised the eighth day, of the 
stock of Israel, of the tribe of Benjamin, a Hebrew 
of the Hebrews ; as touching the law, a Pharisee ; 
concerning zeal, persecuting the church ; touching 
the righteousness which is in the law, blameless. 
But what things were gain to me, I counted loss for 
Christ ; " that is, of no estimation and as refuse to 
be rejected ; so that he might strain after and gain 
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and be found in Christ. Depreciating utterly his 
place and privilege as a Jew, the Apostle in like 
manner depreciated the more prominent position 
of those who were to be found in more or less high 
office about the Temple and Synagogues of Jerusa- 
lem. Thus he wrote to the Colossians, that Christ 
by His death *' had blotted out the handwriting of 
ordinances that was against us, which was contrary 
to us, and took it out of the way, nailing it to His 
cross ; and having spoiled principalities and powers^ 
He made a show of them openly^ triumphing over 
them in it." The parchments of the Law were 
triumphantly nailed to Christ's cross; these and 
the administrators of its ordinances were made a 
spectacle to the world in their defeat and in their 
shame. It has been suggested, to save the prestige 
of Judaism (which to St Paul was the ministration 
ot death) that the terms principalities and powers 
mean angels ; as if it were more judicious to speak 
contemptuously of those who fulfilled certain offices 
of confidence and honour in the courts of Heaven 
than of the chief administrators and servants of the 
Law in Jerusalem. But if the Law itself was to be 
made a spectacle of, the Law which constituted the 
very enmity towards man, it would seem to be a 
lesser reproach to involve the objects of its fulfilment 
in the same censure. A judicious and learned old 
writer, referring to the words principality and power, 
in the twenty-first verse of the first chapter of the 
Epistle to the Ephesians, observes that though these 
names may here be taken to express ranks and degrees 
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of angels, there is no reason to exclude earthly poten- 
tates out of the text, and it is not to be supposed 
that when the Apostle speaks of Christ's exaltation 
to a power and dominion paramount to all others, 
he should not have an eye to that little and low 
government of the Jews which it was beneath the 
subjects of so glorious a kingdom as that of Jesus 
Christ to submit themselves to. If these remarks 
may be made respecting the obviously large and 
general statement of the Apostle in the Epistle to 
the Ephesians, much more are they applicable to 
the limited designation of the authorities spoken of 
in the Epistle to the Colossians, and to the im- 
mediate exposure which they were near enough, in 
the very sight of men, to suffer. Indeed, two verses 
farther on, the Colossians are cautioned not to let 
themselves be beguiled into worshipping of angels 
by any man who should intrude into things which 
he had not seen ; and obviously these personages, 
dwelling in a sphere beyond the direct ken of men, 
were different from the powers whom in His death 
and exaltation the Lord Jesus Christ had spoiled 
and made an open show of. When St Paul said 
that if the Princes of this world had known, they 
would not have crucified the Lord of Glory, ob- 
viously he did not speak of angels; he did not 
speak of Princes as we speak of the Royalties of 
the Courts of England and Germany; he may have 
included the Governor of Jerusalem, but chiefly he 
spoke of the High Priests and other rulers of the 
Jews, under whose influence and pressure Pontius 



GOSPEL OF ST. JOHN, 95 

Pilate delivered the Lord Jesus Christ to be put to 
death. Such were the powers whose system and 
oflSces, the Lord of Glory, in His sacrifice, pilloried 
and made a show of; and with respect to them St. 
Paul seems to have repeated, " He that sitteth in 
the heavens shall laugh ; the Lord shall have them 
in derision." 

This presentation of St. Paul's views, however, 
should not be given without qualification, both to 
avoid misapprehension of the totality of the doc- 
trines taught by him, and in consideration of the 
unwholesome repulsion which the Christian worid 
has so much manifested towards Judaism. In the 
estimation of the Apostle, truly, the Judaic Law 
was artificial, infinictuous, lifeless. But his view of 
the Theology of Judaism was quite other. The 
God of Israel, the God of Abraham, was St. Paul's 
God. St. Paul did not for a moment ascribe to the 
Jews of his time the acknowledgment or worship 
of an alien God. He and they knew the same God. 
St Paul was not slow to admit even that the Jews 
had a zeal for God ; though it was not according to 
knowledge. They knew God but in part, and were 
blinded as to what passed before their eyes by the 
operation of His providence, in the visitation of 
His Son. Blind and incognizant of the palpable 
advent of One whose divine authority should reach 
to all the ages, nevertheless the Jews were regarded 
by St. Paul with the respect due to those to whom 
the first oracles of God had been consigned, and to 
whose prophets the development of these oracles 
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had been entrusted : and evidently, in his judg- 
ment, to the Jews belonged dignity and gloiy 
inexpressible, in that Christ the Lord was born of 
their race, and came according to the flesh as a son , 
of Israel into the world. The Apostle, while he 
spoke freely of the Jews having been cast oflf by 
God for unbelief, never stinted in the affection 
of a brother towards them : cautioning his disciples 
against high-mindedness, lest they too, in the pride 
of self-dependence, should be cast away : nay, in his 
tenderness, he could have wished that he him- 
self had become accursed through Christ on behalf 
of his natural brethren. From Milton, blind, 
wisdom was at one entrance quite shut out The 
Jew having his mind's eye veiled, his heart-pulse 
screened by the exigencies of the Law, was ex- 
cluded from the appreciation of the visitation of 
Christ to the earth, and of the regenerated righteous- 
ness which he brought. None the less, men may 
not lightly overlook the tender charity of St. Paul 
towards the people of his own flesh and blood, who 
for theit fathers' sake were beloved of God. Truly 
the Jews were incognizant of the majesty of the Son 
of God within the household of the Father ; but it 
is due to them to recognize their memorable, if im- 
perfect, piety, manifested possibly most within 
Christian ages, in so far as enduring affliction and 
martyrdom they willingly, with sublime devoted- 
ness, ascribed their sufferings to aberration, even 
unconscious aberration, from the Divine law, rather 
than impeach the goodness or the justice of God. 
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Nor let it be forgotten that the Jew shares in the 
adoration of Spenser's sonorous hymn : — 

"Then 'gin I think .... 

Of that same time when no more change shall be. 
********* 

But thenceforth all shall rest eternally. 
With him that is the God of Sabaoth hight ; 
Oh ! that great Sabaoth God, grant me that Sabbath's sight." 

That God, far from withholding, sent into the 
world His Son, presenting in His face and message 
the attributes of His glory ; that the Lord Jesus was 
crucified and buried, rose again, and living in the 
presence of the living God, ever makes intercession 
for men, is the ample and exact rhumi of St. Paul's 
realism, and of a realism greater and earlier than 
hisj for the same Divine Persons formed the 
supreme object and fruition of the Gospel of St. 
John ; and by the intercession in favour of men 
with which St. Paul strengthened the ever-succeed- 
ing hearts of the world, he conformed to and 
attested the intercession which the Lord Jesus 
exercised before His final ascension: "Father, I 
will that they whom Thou hast given Me, be with 
Me where I am." Whosoever is competent to 
satisfy himself that the Fourth Gospel was put 
together after the second century was well ad- 
vanced, let him do- so on the evidence he shall find 
available ; but let him not assume that the book 
embodies any novelty of doctrine which the Apostle 
Paul had not anticipated ; least of all, let him infer 
. that he has proof of deferred authorship in novelty 
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of doctrine. Rather let us say that the composition 
of the Fourth Gospel, a century and a half after the 
birth of Christ, should be expected to embody the 
incidentals of evangelization, the ministerial methods 
of a going, a distinctive, and an aggressive Church, 
whereas the Evangelist concerns himself to set forth 
what alone he was full of — the coming of his Divine 
Master. 

The insignia of the specialized forms of churches 
being systematically, perhaps necessarily, militant, 
lose the pertinent conciseness and simplicity of the 
Divine pattern, which professedly they copy and 
follow. The oyster-shell encloses but adds no value 
to the pearl. The central city of the Christian 
faith is placed eminent on a hill, fair in its grace and 
strength, not overlooked, not dominated : for pro- 
tection, beyond the base of the mount, entrench- 
ments and bulwarks are widened, and according to 
the ground, extended; detached, and advanced 
positions may be marked out and secured ; muni- 
tions of aggression may be disposed so as to be 
available to meet the challenge of active, impatient, 
and recalcitrant dissent ; but, as has been said of 
a great battle, that friend and foe are in one red 
burial blent, so the vital principles of a common 
love and common godliness are disfigured in the 
tumultuous dissonance of conventional strife. What 
a constituted church gains in strength by its con- 
stitution, it loses in the sense of individual respon- 
sibility ; and it would seem as if the world must 
always be reminded that they whose breath is in 
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their nostrils should cease from themselves, nor 
make themselves the measure, or individually ex- 
clusive agents, of eternal life. Christianity was 
brought into the world to furnish a new object of 
Divine belief, wholly external to men, towards the 
apprehension of which they should strain, but which 
was to be apprehended by them as they had been 
of old, through the same feelings, thoughts, and 
functions. By Christ's advent and the disclosure 
of the Gospel of the grace of God, the sentient 
capacity of men became in no respect more effec- 
tive, and what help they consciously or uncon- 
sciously needed, came not from any enlargement of 
the human faculties, but from God only. On the 
other hand, while in the relation of men towards 
their fellows, they were endowed with no sensible or 
measurable influences beyond the inherent opera- 
tion of the truth which it might fall within their 
office to promulgate, it should become a matter of 
dread concern to them, lest holding in their right 
hand a test of truth and of untruth, they should 
think to meritoriously deceive their hearts or pervert 
their consciences ; or lest, tendered the keys of the 
Kingdom of Heaven, they depreciating truth in its 
perfect spirit and under the misguidance of way- 
ward feeling should wilfully cast away an estimable 
and enviable privilege, and like the Apostle Peter, 
should, as it were, assume the trust of the keys of 
the kingdom of the Prince of this world. The 
character of St. Paul's religious teaching was of a 
rare, and from its model, of a divine simplicity ; he 
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wrote, " Who am I, and who is ApoUos ? We are no 
more than ministers through whom you believed." 
And after the same manner, as a last coincidence 
in the language of St. John's Gospel, which I may 
quote, we find that the Lord Jesus Christ declared, 
that in the fulfilment of the reconciliation achieved 
by His coming. He should associate with Himself 
and God all men who believed in Him through the 
word taught by His disciples. We are too prone, 
it seems to me, to overlook the sublime reserve in 
the manifestation of the Divine will throughout the 
ages, not to override the perception and reason of 
men ; nor in the unapproachable plenitude of the 
Godhead, to exact or to seek satisfaction in their 
oflScious services. Rather with unspeakable disin- 
terestedness, gratuitous service towards men is con- 
tinuously proffered. Among the expositions that 
give us the measure of a supreme purpose, and of 
which the inherent truth is marked by an acceptance 
that evolves a philosophy of the life of the world, 
we have the assurance that God contemns the sacri- 
fice of men's personal services : not in these 
should be found the source of Divine gratification 
or Divine honour ; but what obligations are cast 
upon men, display a Divine magnanimity that for 
the moment might seem to transpose the relations 
of Creator and created. Given always the assurance 
of a full, unswerving, and urgent allegiance, the 
highest elaboration of men's faith is to beseech 
God for the relief of their necessities : " Call upon 
Me in the day of trouble ; I will deliver thee, and 
thou shalt glorify Me." 
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